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HE group of passages discussed in the present paper 


gives good illustration of the precarious character of 
some of the “accepted results” of modern textual criticism 
of the Old Testament, and also contains an excellent exam- 
ple of the Chronicler’s literary method, in improving the 
older material which passed through his hands. In either 
respect the case here presented is a thoroughly typical one, 
namely the allusions in the books of Kings and Chronicles 
to Hiram, or “ Huram-abi,” etc., the skilled Phoenician artif- 
icer who aided Solomon in building the Temple in Jerusa- 
lem, and whose name (in one form or another) often holds 
such a prominent place in fanciful accounts of the origin of 
the Order of Freemasons. 

The name of this craftsman appears several times in 
I Kings, and always in the same form, Hirdm, O°, the 
same name as that of the Tyrian king himself. The pas- 
sages are repeated, with more or less embellishment, in 
II Chronicles, but there our Hebrew text seems at the first 
glance to give the name in several different forms, no one of 
which is quite like that in Kings. According to 4 modern 

15 
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commentators, the Chronicler has preserved (somewhere!) 
the original form of the name, that in I Kings being in any 
case a corruption of the primitive reading ; but just what 
the original form was, no one has succeeded in demonstrat- 
ing, nor has any one given a plausible explanation of the 
supposed alteration of the Hebrew text. 

It will simplify matters to state, at the outset, that our 
Hebrew text of Chronicles has everywhere BO", Hiram, 
instead of O5°N, Hirdm, whether the name is that of the 
king or of the craftsman. This may possibly be due to 
alteration of the original text of Chronicles, but such altera- 
tion is not at all likely under the circumstances. In I Kings 
both the Hebrew text and the Greek version testify uni- 
formly to Hirdm, and it would therefore be a most improba- 
ble thing for any scribe or redactor to alter uniformly to 
OnM in all the passages in II Chronicles. We may be rea- 
sonably sure, on the contrary, that the Chronicler himself 
wrote everywhere B57. In our Greek Bible, Theodotion’s 
rendering ! of Chronicles would restore everywhere the form 
Hiram, doubtless a mere harmonization of the familiar type. 

The first of the passages in which Hiram the artificer is 
mentioned is I Kings 7 13 ff. (Grk. 71 ff.): “1s And King 
Solomon sent and took Hiram, [a man] from Tyre, 14 whose 
mother was a widow of the tribe of Naphtali, and whose 
father was a man of Tyre, a worker in bronze. And he 
[i.ec. Hiram] was a most expert craftsman, ... and he 
came to Solomon the king, and did all his work.” 

In II Chron. 2 12 (13) f. this is put, very characteristically, 
in the form of a letter from King “ Huram” (2 10)? to King 
Solomon. The instructive value of this remarkable instance 
of the Chronicler’s literary habit has been generally over- 
looked. Why the epistolary form, when the old material 
was preserved, and no essential changes in the narrative 
were made? Obviously because he was one who cared very 


1 For evidence of the fact that our Greek version of Chronicles, Ezra, 
Nehemiah, is the work of Theodotion, I may refer to my Ezra Studies. 

2 Observe what was said above in regard to the form of the name in 
Chronicles. 
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much for striking detail in the history of his people. He 
was a writer with a strong imagination and a love of the 
picturesque. That it was the Chronicler himself who was 
the scene painter, and not some older writer (or ‘mid- 
rashic (!) source’) from whose work he borrowed, I think I 
have made sufficiently clear in my Ezra Studies, pp. 229-238. 
As I have there demonstrated, the same manner of literary 
treatment, similar picturesque incidents, even the same 
favorite phrases, appear in all parts of the history alike ; 
both where the older narrative is embellished by him, and 
also in the many passages which no one doubts are the work 
of his own hand. In the additions to Samuel and Kings 
Cncluding the lesser alterations), in the whole of the 
Hebrew portion of Ezra and part of the Aramaic, and in a 
considerable part of Nehemiah, we see the characteristic 
handiwork of the same literary genius. Here, in the inci- 
dent of the correspondence between the two kings, we have 
an especially fine example. The Chronicler—for we know 
that it was he, and no other —saw the opportunity to do 
here what always seemed to him important to be done. 
Wherever possible, he dwelt upon and magnified the rela- 
tions of the Hebrews with foreign powers (Hzra Studies, 
p- 210), very much as his kindred spirit, Josephus, did at a 
later day (ibid., pp. 151, 154). We shall see further illus- 
tration of this tendency in some of the remaining passages 
dealing with the incident of Hiram, the Pheenician expert. 

To return to the letter. After greetings and compliments, 
the letter proceeds (II Chron. 2 12f.): “i2And now:? I 
hereby send to you a skillful and wise man, "38 pnd ; 
13 the son of a woman of the daughters of Dan, and whose 
father was a man of Tyre. He is one who knows... [and 
then are enumerated the eleven things that he knew better 
than anybody else] ; and he is able to carry out all the ideas 
which may be given him by thy wisdom or by the wisdom 
of my lord, thy father David.” 


smmvi, the Hebrew equivalent of the Aramaic MWV3i and the Syriac 


Lo,a70 (see the Journal of the Am. Oriental Society, vol. xx, p. 265) ; cf. 
II Kings, 56, 10 2f. 
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Here are the statements of the Book of Kings, varied in 
the Chronicler’s own way. The substitution of “Dan” for 
“ Naphtali,” which is probably not a real contradiction, was 
made for some good reason which we have no means of 
knowing. The exaggeration in the form of statement is 
harmless. 

The chief point of interest is the form in which the name 
of the craftsman is given, "38 OMM. It is at present the 
well-nigh universally accepted view that ‘the Chronicler 
has preserved the original form,’ that in Kings being wrong, 
and that the name of this expert was “ Huram-abi”’ ; so the 
commentaries, dictionaries, histories, Encyclopedia Biblica, 
Hastings’ Bible Dictionary, and so on.* A few would prefer 
the form “ Hiram-abi,” to be sure. This conclusion involves 
not only ‘emendation’ of three passages in Kings, but also 
of the other passages in Chronicles, as will presently appear. 

The fact is, the word SN here is noé a part of the proper 
name, but the noun meaning “right-hand man,” “trusted 
counsellor,” as in Gen. 45 8, I Macc. 11 32, Greek Esther 13 6 
(add. to 3 13), 16 11 (add. to 8 12), etc.; cf. also Judg. 1T 10, 
1819. The correct rendering is: “I hereby send to youa 
skillful and wise man, Huram, my trusted counsellor.” The 
attempt has frequently been made, of course, to render it in 
this way here,—ever since the Greek version,— but the 
attempts all seemed to shatter on the other principal passage 
in Chronicles, as will presently be seen. Hence the general 
acquiescence in the view now prevailing. 

The other occurrences of the name in the older narrative 
are found in I Kings 7 40.45: “40 And Hiram made . . . [the 
various utensils for the temple], and Hiram finished all the 
work which was given him to do.” And again: 45 [after 
the enumeration], “the things which Hiram made for King 
Solomon in the house of Yahwé.” 

These two passages are reproduced in II Chron. 4 11. 16. 
The first is unaltered, except in the form of the name: 
“11 And Huram made... ” [the utensils which are named]. 


# Our English renderings (Authorized Version and Revised Version) are 
so evidently mistranslations as to require no discussion. 
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The second passage is very characteristically improved : 
16 [after the enumeration] “these and all the utensils be- 
longing thereto made naw qed TS8 ON for the house 
of Yahwé.” 

This latter passage is regarded as decisive, showing that 
our Hebrew texts have gone through a complicated process 
of corruption. The accepted translation, which seems to 
receive strong support from the wording of the parallel pas- 
sage in Kings, renders as follows: “These and all the 
utensils belonging thereto made Huram-abi for King Solomon 
for the house of Yahwé.” To be sure, the reading T3¥ 
gives a good deal of trouble, and not a few have preferred to 
regard this as the original form of the ‘second element’ of the 
name, and to suppose this founder of the Masonic Order to 
have been called “ Huram-abiu” > (or perhaps “ Hiram-abiu”’). 

But the accepted translation of the passage is wrong. 
Here, again, the noun 38 has the same meaning as before. 
He who had been styled (by the Chronicler) “the right-hand 
man” of the king of Tyre is now, with one of the Chroni- 
cler’s own literary touches, termed “ the right-hand man of 
King Solomon.” The construction is an Aramaic one, par- 
alleled several times in the later Hebrew of the Old Testa- 
ment; see the passages cited in Kénig, Syntaz, p. 256 f. 
The correct rendering of the verse is: “These and all the 
utensils belonging thereto made Huram, the trusty counsellor 
of King Solomon, for the house of Yahwé.” As in the former 
passage by the incident of the letter from the one king 
to the other, so here again by the use of the word S&, the 
Chronicler has increased the interest of the narrative and 
added to its picturesqueness. It is an example of his skill 
that ought not to be overlooked. 

The name of the Phenician craftsman, as originally writ- 
ten in the narrative of Kings, was undoubtedly Hiram, the 
same as that of the king of Tyre. The Chronicler probably 
wrote both in the form Huram, but we certainly have no good 
reason to prefer that form. The Hebrew text is sound in all 
of the passages involved, both in Kings and in Chronicles. 


5 Often written Abiv, or even ADif. 
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The Origin of the Names of Angels and Demons 
in the Extra-Canonical Apocalyptic Literature 
to 100 a.p. 


BY GEORGE A. BARTON 


BRYN MAWR COLLEGE 


N writing the article “Demons, Angels, and Spirits 
(Hebrew) ” for Hastings’ Encyclopedia of Religion and 
Ethics, considerable material was gathered on the names of 
individual spirits which the scope of the article—a part 
of an article on the spirits of all nations —~made it impossi- 
ble to use. The material is, accordingly, présented here. 

In the earlier time the various angels and demons in which 
the Hebrews believed were not sufficiently personal to bear 
individual names. Apart from Satan, Azazel, Rahab, Levia- 
than, and, possibly, Lilith, we find only names for classes of 
beings. A great change is traceable in the literature of the 
second century B.c. and the centuries which followed. 
Proper names were then bestowed upon many spirits both 
good and bad. Two of these names, Gabriel and Michael, 
occur in the Book of Daniel (8 16 10 13. 21), but the apocryphal 
literature affords a considerable number. 

The following is an alphabetical list of the good angels 
whose names are given in the various books: 


Adnarel (according to Schwab! = Sx=mk = 5x IK, ‘my Lord is 
God’), an angel who, as s2cond in rank, controls a fourth of the year or one 
of the seasons (Eth. En. 82 4). The name is a variant of Narel (see 
below), which appears in the same context. 

Arsyalalyur, an angel who, according to Dillmann’s text of En. 101, 
was sent to Enoch with a message from God. Qne MS reads Asrélyér, 
and the Greek texts read Istrael and Quriel. The name is, therefore, 
a corruption of’ Israel or Uriél. 


1 Vocabulaire de UV Angélologie, Paris, 1897, p. 42. 
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Asfael, an angel of the seasons (Eth. En. 82 »); probably a corrup- 
tion of Joseph-él, ‘God adds’ (or ‘repeats’),? or ‘increase of God.’ 

Berekeel, an angel of the seasons (Eth. En. 82 17). The name means 
‘my blesser is God’ or ‘ my blessing is God.’ 

Fanuel, an angel who presides over penitence and the hope of eternal 
life (Eth. En. 40 9), who administers punishment (54 6; cf. 53 3), and who 
is one of the four archangels of the throne (40 2. 9. 0 717-13). The 
name is a corruption of Penuel (see below). 

Gidaiyal or Gedael, meaning ‘fortune of God’ or ‘divine good 
fortune ’— an angel of the seasons (Eth. En. 82 20). 

Gabriel, ‘man of God’ or ‘hero of God.’ He is a good angel, who 
explains visions to Daniel (Dan. 8 16 10 4.) (Eth. En. 91), an archangel 
(Slav. En. 21 3), one of the four angels of the throne (Eth. En. 40 2. 9. 10, 
71 7-13, Sib. Or. ii, 215), is over the serpent, Paradise and the cherubim 
(Eth. En. 20 7), is over all powers (40 9), is an angel of punishment (54 6; 
cf. 533). He conducted Enoch into God’s presence when Enoch became 
an angel (Slav. En. 21). 

Heel (i.e. hai-él, ‘life of God’), an angel of the seasons (Eth. En. 82 20). 

Helemmelek (i.e. h®lammelek, ‘is it for the king?’ or, according to 
Halévy, corrupted from soy), an angel who rules three months of 
the year, or one season (Eth. En. 82 13). 

Helayaseph or Hiluyaseph (i.e. haleydseph, ‘is it for increase?’), 
an angel of one of the seasons (Eth. En. 82 17).3 

Iyasusael (i.e. yasus-él, ‘may God exult’), an angel of a fourth part 
of the year (Eth. En. 82 14). 

Iyelumiel or Elomeel (perhaps a corruption of ’aléné2l, ‘trees of 
God’), an angel of a fourth of the year (Eth. En. 82 14). 

Keel (i.e. keél, ‘like God’), an angel of the seasons (Eth. En. 82 20). 

Kesbeel or Kasbeel (probably a corruption of kebes-él, ‘fuller of 
God’ or ‘cleanser of God’), an angel who reminded others of their oaths 
(Eth. En. 69 13). 

Meieyal (i.e. malé-2l, ‘fullness of God’),* an angel who rules three 
months of the year (Eth. En. 82 13). 

Milkiel (Eth. En. 82 13), corrupted to Melkeyal (v. 15), an angel who 
rules the summer months. His name means ‘my king is God.’ He was 
also called ‘ Tamaani,’ and ‘ sun’ (Eth. En. 82 15). 

Michael (i.e. ‘ who is like God ?’), the guardian angel of Israel (Dan. 
101s. 21). He is one of the good angels (Eth. En. 9 1), one of the four 
angels of the throne (40 2.9. 10, 71 7-13, Sib. Or. ii, 215), is set over the ser- 


2 According to Schwab, p. 68 = Synox, ‘angel of reunion.’ 
8 Schwab, op. cit. p. 58, sordx. 
4 According to Schwab, op. cit., 172, ‘ God fills [the world].’ 
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pent Semyaza and the host of evil angels to punish them (Eth. En. 10 11), 
is accordingly accounted one of the angels of punishment (54 6; cf. 53 8), 
is set over the best portions of men and peoples (20 5), is slow to anger 
(40 9), commands another angel (60 4.9.1), discusses fallen angels 
(67 11), talks to other angels (684 69 14), conducts Enoch to Paradise 
(24 6), talks with him (60 5), takes Enoch to God, disrobes Enoch of his 
earthly garments, and puts on him his angelic clothing (Slav. En. 22 ¢ #.). 

Narel (i.e. ‘ light of God’), an angel who rules three months of the 
year (Eth. En. 82 13). 

Penuel, one of the four angels of the throne (Sib. Or. ii, 215). His 
name, ‘face of God,’ is taken from Gen. 32 21, and is most appropriate 
to an angel who stands near to God. In the Enoch literature the name 
is corrupted to Fanuel. 


Rafael (i.e. ‘healer of God’), one of the four angels of the throne 
(Sib. Or. ii, 215). He was sent to heal Tobit’s blindness, to give Sarah 
to Tobit, and to bind Asmodezus (Tob. 317). He goes with the young 
Tobias (Tob. 5 4-6. 21), teaches him to drive away an evil spirit (Tob. 6), 
is obeyed by Tobias as to the demon (Tob. 8 2#.), is sent by Tobias to 
Media (Tob. 9 1#.), on his return opened Tobit’s eyes (Tob. 11 2#., 7#.), 
and finally revealed his identity (Tob. 12 15). 


Raguel, an angel who took vengeance on the earth and luminaries 
(Eth. En. 204). The occurrence of his name in Eth. En. 23 « instead 
of Rufael, shows that it is a corruption of that name. 

Ramiel (i.e. ‘my high one is God,’ or, if the first element was 
raham, ‘my compassionate one is God’), a good angel who presides over 
true visions (Apoc. Bar. 553 636). The Enoch apocalypses regard 
Ramiel as one of the fallen angels or demons. His presence in Baruch 
in a good character shows that the traditions were not uniform. 


Rufael (a variant form of Rafael ®), a good angel (Eth. En. 104 131), 
one of the four angels of the throne (Eth. En. 409 717-13) who acts 
as Enoch’s conductor (223.6 326). He is an angel of punishment 
(54 6; cf. 58 8), and was set over the sicknesses and wounds of men (cf. 
40). He is said once to have talked with Michael concerning fallen 
angels (68 4). 

Suryan, according to Dillmann’s Ethiopic text one of the good angels 
(Eth. En. 91). The name is a corruption of Rafael as the Gr. text and 
better Ethiopic MSS show. 

Uriel (i.e. ‘light of. God,’ or ‘ my light is God’). He spoke to Enoch 
(Eth. En. 191), and afterward became his conductor (21 5. 9 33 8); he 
revealed to Enoch various astronomical secrets (721 742 753 796 
801 827). He presides over thunder and trembling (202). He was 
sent at various times to Ezra (2 Es. 41 71 102. 2), and talked with 
him at various times, answering his questions (4 2. 36 5 15. 20 10 s0ff.). 


5 Rufael (i.e. Réfael) is the Hebrew form ; Rafael, the Aramaic. 
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Uryan, a good angel (Eth. En. 91). The name is a corruption of 
Uriel. Charles emends the text to Uriel. 

Zalbesael or Zélbeseél, one of the angels of the seasons (Eth. En. 
82 17). Perhaps the name is a corruption of zalpath-él, ‘ God’s sprinkler.’ 
He would then be the angel of the rainy season. Schwab, op. cit., 123, 
explains it as 6xw351, Zch-lebh-she-zl, ‘here is the heart of God.’ 


Zutel or Zotiel, a guardian of Paradise (Eth. En. 32 2). Perhaps the 
first element of the name is to be connected with the Aramaic zé#. The 
name would then mean ‘little one of God.’ 


The conceptions of Demons which appear in the Apoc- 
ryphal literature are of four distinct types. Two of these 
regard the arch-demons as fallen angels, but in one type this 
angelic genesis of demons is much more prominent than in the 
other. In the canonical literature Satan was regarded as one 
of the number of the Divine beings who formed Jahweh’s 
court (Job 1.2). The steps by which in the canonical litera- 
ture he became the great opposer of good may easily be traced.6 
In one type of Apocryphal thought Satan became the arch- 
demon, who tempted mam and led him astray (see Wis. 2 24 and 
Slav. En. 3 31). These writers simply took Satan over from 
the canonical literature, and his semi-Divine or angelic origin 
apparently was forgotten. The author of Wisdom appar- 
ently moved in an atmosphere of philosophic thought in 
which neither angels nor demons played any considerable 
part. The author of Slavonic Enoch, though he makes 
much of angels, has almost nothing to say of demons. He 
probably believed in them, but the interest of his narrative 
led him to place the emphasis elsewhere. These writers call 
Satan ‘by the Gr. tr. of his name, Diabolos, or ‘devil.’ They 
identify him with the serpent of Eden, and account for the 
origin of sin by his agency in leading man astray. 

The authors of Eth. En. 1-36 and of the Enoch Parables 
(En. 37-70) represent a different type. They are much 
more keenly interested in tracing the origin of demons and 
of evil. Instead of taking one arch-demon from the canon- 
ical literature, they go back to the narrative of Gen. 6 2-4, 

and account for the origin of demons and of sin by elaborat- 


6 Cf. e.g. Hastings’ Encyclopedia of Religion and Ethics, iv, 597 ff. 
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ing the hint there given. Persian dualism had sufficiently 
influenced their thought, so that matter was to them corrupt. 
That angels should come to earth and have connexion with 
human wives implied, they thought, a previous rebellion and 
sin on the part of the angels. The hint which supplied the 
point of departure for this view was probably given by the 
story of Satan in the prologue of the Book of Job. These 
angelic hosts who sinned were numerous, but they were led 
by certain archangels, whose names are given somewhat dif- 
ferently by the two writers. These with their followers 
landed on Mount Hermon, and after satisfying themselves 
with human wives taught men various sins. One taught 
enchantments, another astrology, another the making of 
swords, another the art of abortion, and another that of writ- 
ing. The one who taught the use of coats of mail and of 
swords also seduced Eve (cf. Eth. En. 6-9 and 69). These 
writers, like the author of the J document of the Hexateuch, 
regard the arts of civilization as having had a common origin 
with sin. Among the names of these arch-demons the canon- 
ical names of Satan and Azazel are found (see the list 
below), but these play a comparatively small part. The 
role of Azazel is more prominent than that of Satan. The > 
larger number of these angels (and to these are attributed 
the most hurtful influences) are called by names not found 
in the canonical literature. What these names are and how 
they originated is pointed out in the alphabetical list of 
demons below. It appears from these names that many of 
them were called by names appropriate to angels. The 
degradation of these names to demons was in accord with 
the theory that they were fallen angels. In one passage 
(Eth. En. 21 6) they are identified with the stars. Having 
introduced sin into the world, these fallen angels were 
regarded as the presiding geniuses of various forms of trans- 
gression and corruption. They were themselves, however, 
thought to be already undergoing punishment. They were 
bound and were being tormented by a great fire (Eth. En. 
21 5-10 54 1-5). 

The Book of Tobit represents a third type of thought. In 
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it but one demon appears, — Asmodeus, — and he is clearly, 
as his name implies, of Persian origin. The author of this 
book had so come under Persian influence, probably by liv- 
ing in the East, that its demonology or demonological 
vocabulary influenced him more than did that of the canon- 
ical, or even the apocryphal, writings of his people. 

A fourth type of thought is represented by The Testament 
of the Twelve Patriarchs and the Ascension of Isaiah. In 
these works the demonology, while very real and all perva- 
sive, is made up in a rational way, and such contact as it has 
with canonical thought is at quite a different angle of that 
thought. The world is thought to be pervaded by evil spirits, 
but these spirits are simply the personification of the evil 
propensities of man, — jealousy, lust, pride, chicanery, injus- 
tice, rapacity, etc. Writers who thus made evil spirits of the 
sinful tendencies of men about them moved in a somewhat 
different realm of thought from those who connected these 
evil spirits with the story of Gen 6 2-4, and gave to these 
spirits orthodox Hebrew names. Over this mass of evil spirits 
the two writers under consideration believed that Beliar pre- 
sided. Beliar to them takes the place of the devil in Wisdom 
and the Secrets of Enoch, of Semyaza in the other Enoch 
books, and of Asmodeus in Tobit. Beliar is a form of Belial. 
Belial had been used by Nah. 21 (1 15) as the name of a 
great evil power. Possibly Belial was an old name for 
Sheol, though that is uncertain. If it were so, it is easy to 
see why these writers took it as the name of the prince and 
leader of all evil and destructive spirits. 

To most of the Jews of the period, as indeed to most of 
the men of that time, the world was full of supernatural 
agencies. As there were angels to accomplish every good 
act, so there were demons or evil spirits to perpetrate every 
evil deed or to prompt every sinful impulse. Some of the 
writers, however, manifest no trace of this demonology ; 
such are Ben Sira and the authors of the Books of Macca- 
bees. The subject-matter of Sirach as well as the philo- 
sophical point of view of Ben Sira excluded any reference to 
them, while the author of 1 Mac. had probably come suffi- 
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ciently under incipient Sadduceeism so that demons had 
little or no place in his thought. To most men, however, 
demons in one form or another were very real, and played 
an important part in life. 

The various fallen angels and demons mentioned in the 
literature, together with the functions assigned to each, are 
as follows : 


Akibeel was, according to Dillmann’s Ethiopic text, one of the arch- 
demons who led the hosts of revolting angels that married human wives 
(Eth. En. 67). The Gr. and Charles’s Eth. text read Kokabel (see below). 
The name is a corruption of Kokabel. 


Amezyarak (Dillmann), Amiziras (Charles), is the angel who taught 
conjurers and root-cutters their aris (Eth. En. 83). The Gr. text reads 
Semiazas, and the name is undoubtedly a corruption of Semyaza 
(see below). 


Ananel (Eth. Khananel, ‘favor of God’), one of the arch-demons 
who brought sin to earth (Eth. En. 69 2). 

Anani, according to Dillmann’s text one of the arch-demons who 
descended on Mount Hermon (Eth. En. 67). Charles reads Ananel, of 
which the name is in any case a corruption. 

Arazyal (a corruption of Sahariel,’ ‘my moon is God’) was one of 
the arch-demons who came to earth and married human wives 
(Eth. En. 6 7). 

Aristiqifa (Dillmann), Artaqifa (Charles), one of the arch-demons 
who descended to earth and brought sin (Eth. En. 692). The name is 
probably a corruption of Arakab, ‘rider,’ * from Heb. rakab. 

Armaros, one of the archangels who fell (Eth. En. 67). He taught 
men conjurations (8 3). Dillmann thought the name a corruption of the 
Heb. herem, ‘something devoted.’ Schmidt, Harper Memorial, ii, 344, 
takes it to be ™ oon, ‘he consecrates a mystery.’ Charles, Enoch, 1912, 
p- 16, derives it from "3f, an incantation. 


Armen, one of the leaders of the evil angels (Eth. En. 692). The 
name is evidently a corruption, but whether of Ramiel, which occurs in 
67, or of Arakiel, which occurs in a Gr. text, it is difficult to say. If 
Arakiel is the name, it is perhaps a corruption of Baragel (see below). 
Schmidt, Harper Memorial, ii, 344, would derive it from the Aramaic 
bypnw, ‘God’s earth.’ This is very improbable. 


7 So Charles, Eth. Version of the Book of Enoch, 1898, pp. 14 ff., n. 28. 
In the Book of Enoch, 1912, he emends the name to Sariél. 

8 Charles, Eth. Version, p. 227. Schmidt, Harper Memorial, ii, 344, de- 
rives it from the Aramaic 35°, ‘ he causes to ride,’ ‘ the charioteer.’ 
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Armers (Dillmann), Armarés (Charles), a leader of the evil angels 
(Eth. En. 692). Probably the same name as Armaros (see above). 
One form of the Gr. makes it Arearos, as though from the Heb. ’arar, 
‘to curse.’ 


Asael (Heb. ‘asahél, ‘God has created’) was one of the leaders of 
the evil angels (Eth. En. 67). The name was borne by one of David’s 
nephews (cf. 2 S. 23 2 2 18 #.). 


Asbeel (5x5wn, ‘thought of God’), one of the archangels of evil, who 
led good angels to unite with women (Eth. En. 695). The name may 
possibly be a variant of Asael or Azazel. 


Asmodzus (from Pers. Aeshma-daeva,® ‘evil deity or spirit”), an 
evil spirit who had connection with a certain Sara, and who killed seven 
husbands as soon as they had married her (To. 3s). He was bound by 
the angel Rafael (3 17), and finally, by Rafael’s directions, driven away 
(8 2). 

Asradel (Dillmann), Asderel (Charles), one of the evil angels who 
taught men the course of the moon. Charles” holds that the name is a 
corruption of Sahariel. 

Azazel (supposed to mean ‘entire removal’ BDB), one of the evil 
angels (Eth. En. 692). Probably originally 5xnv, ‘strong one of God.’ 
He is the wilderness demon of the canonical literature. He taught 
mankind metal work (8 1. 2) and wickedness (96108). He is told by 
Enoch that he should have no peace (13 1); chains are prepared for him 
and his hosts, that they may be bound and cast into the abyss (54 5). 
He is to be judged by the Messiah (55 4). 

Baraq‘al (Dillmann), Baraqayal (Charles), (better with some MSS 
Baragel, i.e. ‘lightning of God’), the evil angel who taught astrologers 
their arts (Eth. En. 8 s). 


Baragel, one of the evil angels (Eth. En. 692). The name is the 
true form of the preceding one. 


Basasael (Dillmann), Basasaéyal (Charles), one of the evil angels 
(Eth. En. 69 2). The form of the name in Greek (SayuyA or Sepeyd) 
suggests that it is a corruption of besami’el, ‘in the name of God.’ 


Batraal (Eth. En. 69 2, Bataryal), one of the evil archangels (Eth. 
En. 6 7, 692). Charles’s text makes the name Batarel. It is, I think, 
a corruption of bethé’él, which is in turn a corruption of methéél, ‘man of 
God.’ 


9 Cf. Toy, Judaism and Christianity, p. 150. 

10 Book of Enoch, 1912, p. 20. 

11 The derivation of Schwab, Vocabulaire del’ Angélologie, p. 90, and 
Schmidt (Harper Memorial, ii, 344), Syams, ‘hinder part of God,’ is 
most improbable. 
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Behemoth, the male primeval sea-monster whose waters were em- 
bosomed with those of the female monster Leviathan to start the process 
ofcreation. The ideais borrowed from the Bab. creation epic (cf. Barton, 
JAOS, xv [1890], 17-20). Leviathan was a Heb. name tor the Bab. 
dragon Tiamat. In Job 41 Leviathan had been used as a poetical name 
for the crocodile, some mythological features having been mingled there 
with the description. In connection with the crocodile an interpolator 
of Job had described the hippopotamus under the name Behemoth, the 
plural of behémah, ‘cattle,’ using the plural intensively. The author of 
the Enoch Parables, finding Behemoth associated with Leviathan in 
Job, concluded that Behemoth was the name of the primeval male 
demon-dragon. 


Beliar (same as Belial, ‘worthless,’ Hastings’ Encyc. of Religion and 
Ethics, [vol. ii, 458]). The chief of demons and evil spirits in the Testa- 
ments of the Twelve Patriarchs and the Ascension of Isaiah (cf. Test. of 
Reuben 21 63, Simeon 53, Levi 191, Issachar 61 77, Dan1l7 47 510, 
Naphtali 31, Joseph 7 4, and Benj. 7 1.2; Ascen. Isa. 18.924 3 11.1342.4, 
16, 18 5 1. 4. 15). 


Danel (i.e. dani-el, ‘my judge is God’), one of the troop of evil arch- 
angels (Eth. En. 6 7,69 2). Spelled Danyal in 69 2. 


Devil (i.e. diabolos, ‘ calumniator,’ ‘slanderer ’— the Gr. tr. of Satan). 
The arch-demon who tempted Adam and caused him to sin in Eden 
(Wis. 2 24, Slav. En. 313). These writers identify the Devil with the 
serpent of Gen 3. 

Ezeqeel, one of the host of evil archangels (Eth. En. 67). The Gr. 
form of the name, Ezekiel, shows that it was originally identical with the 
name of a Hebrew prophet, and meant ‘may God strengthen.’ 12 


Gadreel (i.e. gadar-él, ‘ wall of God ’),* the angel who led Eve astray, 
taught men murder, the use of weapons and coats of mail (Eth. En. 69 6). 
His functions in the Enoch parables are similar to those assigned by the 
first Enoch apocalypse to Azazel. Perhaps Gadreel is a corruption of 
Azazel, and its identity with a good Hebrew etymology merely accidental. 


Izezeel (Dillmann), Azazél (Charles), one of the evil archangels 
(Eth. En. 692). The name is, perhaps, a corruption of Ezegeel, Oxpir, 
of the list in 6 7,4 to which it corresponds. Charles takes it to be a cor- 
ruption of Azazel. 


Kesdeya, an evil archangel who taught men the smiting of spirits 
and demons, the art of abortion, etc. (Eth. En. 69 12). This is simply 
8"W5, ‘Chaldwan.’ The nation of astrologers (cf. Dan 2) which de- 


12 Schmidt’s derivation (Harper Memorial, ii, 344), as an Aramaic com- 
pound, Sxpwn, ‘sky of God,’ is very improbable. 

18 Charles takes it to be Sep, * God is my helper.’ 

14 Cf. Charles, Ethiopic Version of the Book of Enoch, p. 227. 
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stroyed Judah is here made one of the demons who fell from a high 
estate. 

Kokabiel or Kokabél (i.e. ‘star of God’), one of the evil arch- 
angels (Eth. En. 67 692). He taught men the signs (8 3). 

Leviathan, the primitive female sea-dragon and monster of evil. See 
above on Behemoth. 

Nuqael (Dillmann ; Neqael, Charles), one of the evil archangels (Eth. 
En. 692). The name is a corruption of Ezekiel. 

Penemue, an evil archangel who taught men to discern bitter and 
sweet, wisdom and writing (Eth. En. 69s#.). Schwab, op. «it., 223, 
regards it as "35 = ‘ the severe looks of God.’ One MS gives the name 
Tuniel ; it is probably a corruption of Nathaniel, ‘ gift of god.’ Halévy 
and Charles take it to be 1°35, ‘the inside.’ 

Ramuel (Dillmann), Ramiel (Charles), one of the evil archangels 
(Eth. En. 67). Perhaps from Rahamiel, ‘my compassionate One is 
God,’ or Ramiel, ‘ my exalted one is God.’ 

Rumael, an evil archangel (Eth. En. 692). Perhaps a corruption of 
Rum-él, ‘height of God,’ or ram-el, ‘God is exalted,’ or of the preceding 
name. 

Rumyal, one of the evil archangels (Eth. En. 69 2), a corrupt dupli- 
cate of the preceding. 

Samsapeel, one of the evil archangels (Eth. En.67). Thename isa 
variant form of Simapisiel (see below). 

Saraquyal, according to Dillmann’s text, one of the evil archangels 
(Eth. En. 6 7). Charles reads better, Baragiyal, which makes it the same 
as Baragel (see above). 

Sartael, according to Dillmann’s text, one of the evil angels (Eth. 
En. 67). Charles reads Satarel. It is probably a corruption of Sathar-el, 


‘covering of God.’ Schmidt takes it as an Aramaic formation, meaning, 
‘ God’s side.’ 


Satan, an archangel who, having turned away with the ranks of those 
below him, is hurled to the abyss (Slav. En. 29 4314). He is the chief 
of the demons (Test. Gad, 67). Although he is being punished (Eth. 
En. 53 3), the earth-dwellers are subject to him (546). In Eth. En. 656 
‘satans’ signifies demons in general. Satan is of course taken over from 
the canonical books. 


Semyaza," the leader of the evil archangels (Eth. En. 6 3. 7 69 2). 
The name is apparently the Heb. shemi-az, ‘my name is mighty,’!¢ 
shem standing as in Lev. 24 11 instead of the name of God. He was the 


15 Also spelled Shamiaz@z, Eth. En. 6 7 (Charles). 
16 Schmidt, Harper Memorial, ii, 348 ff., derives it from the Aramaic 
NIM Naw, ‘he sees the name,’ or, “7M NW, ‘he surveys the heavens.’ 
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leader (Eth. En. 9 7) of two hundred angels who united themselves to 
women and whose wives brought forth giants (7 1. 2). 

Simapisiel (Dillmann), Simipesiel (Charles), one of the evil arch- 
angels (Eth. En. 692). The name is evidently the same which appears 
above as Samsapeel. If this is the original form of it, it was a late 
Hebrew compound, She ma‘-pi-séél, ‘hearken to the mouth of God.’ !” 

Tamiel (i.e. byvan, ‘my perfect one is God’), one of the evil arch- 
angels (Eth. En. 6 7). 

Temel (Dillmann), the evil angel who taught men astrology (Eth. 
En. 83). The name is a corruption of Tamiel. Charles so reads it. 

Tumael, an evil archangel (Eth. En. 69 2). The name is a corrup- 
tion of Tamiel. 

Tarel, an evil archangel (Eth. En. 69 2). The name is a corruption 
of Turel (see below). Charles reads it Turel. 

Turel (Dillmann), Turuel (Charles), (i.e. Aram. tér-el, ‘mount of 
Ged,’ or, Heb. siir-él, ‘rock of God’), one of the evil archangels (Eth. 
En. 67, 692). Schwab, op. cit., 264, regards it as 5°X"1N, ‘ powerful 
beauty.’ This is improbable. Charles regards it asa corruption of Tamiel. 

Turyal, according to Dillmann’s text one of the evil archangels (Eth. 
En. 69 2). Charles reads the name Turel, which makes it the same as 
the preceding, of which it was doubtless a corruption. 

Urakibarameel, according to Dillmann’s text, one of the evil arch- 
angels (Eth. En.67). Charlesreads Arakibaramiel. A comparison of 69 2 
shows that here the names of two angels have been blended into one. 
The two angels were Arakib (‘rider’?) and Ramiel.18 

Yatreel, one of the evil angels (Eth. En. 692). The name is a cor- 
ruption of Sathar-el, ‘covering of God’; cf. Sartael of ch. 6 7. 

Yeqon, an archangel of evil who led astray all children of angels 
(Eth. En. 69 4). One MS reads the name Qoyen, i.e. Cain. This proba- 
bly points to the real origin of the name. The first murderer was made 
a demon. 

Yomyael, one of the evil archangels (Eth. En. 67). The name isa 
corruption of Rumael, which stands in the text of 69 2— itself a corrup- 
tion of Rami-’el, ‘my high or compassionate one is God.’ Charles takes it 
as 5x1, ‘day of God.’ 

Zaqebe, according to Dillmann’s text one of the evil archangels (Eth. 
En. 67). Charles reads Zagiel. The name is a corruption of Ezekiel. 


As Charles had pointed out (Ethiopie Version of the Book 


17 Schmidt, ibid., takes this to be a corruption of Sxwmw, ‘God’s sun.’ 
Charles, as Sx"wew, with the same meaning. 

18 Cf. Charles, Ethiopic Version of the Book of Enoch, 227. Also his 
Book of Enoch, 1912, p. 16. 
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of Enoch, 227 ff.), the lists of evil angels in the earliest 
Enoch apocalypse and the Parables (Eth. En. 67 69 2) go 
back to the same original. That original list the present 
writer would reconstruct as follows: Shemiaz, Arakab, 
Rahamiel (or Ramiel), Kokabel, Tamiel, Daniel, Ezekiel, 
Baragel, Asahel (afterward confused with Azazel), Herem, 
Hananel, Shemapishael, Satharel, Turel, and Sahariel. 
Rahamiel (or Ramiel) and Ezekiel were used twice over. 
This probably occurred through variations in the spelling 
which gave rise to doublets. Some of the others in our 
alphabetic list arose from other variant spellings of this 
original list. 
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The Descent of Christ in the Odes of Solomon! 


WILLIAM ROMAINE NEWBOLD 


UNIVERSITY OF PENNSYLVANIA 


N a former paper in the JOURNAL (vol. xxx, part 2, 

1911) I advanced certain evidence in favor of the 
hypothesis that the Odes of Solomon were written by Bar- 
daisan of Edessa (A.D. 155-222), and in concluding stated 
that I regarded the results there attained as tentative only, 
the verification of which must be deferred until a more 
thorough examination of the Odes in the light afforded by 
astrological and Gnostic speculation shall have been com- 
pleted. It is my aim in the present paper, first, to examine 
from these latter points of view the conception of Christ’s 
descent from heaven as found in the Odes, taking the most 


important and interesting document, the twenty-third Ode, 
as my text, and, second, to consider, in the light of the astro- 
nomical data afforded by that Ode, certain dates for the 
Annunciation recognized in the early centuries. 


1Mr. F. C. Burkitt’s article, ‘*A New MS of the Odes of Solomon,’ 
Jour. of Theol. Studies, xiii (April, 1912), pp. 372-385, containing a colla- 
tion of the printed text of the Odes with that of a tenth century MS discov- 
ered by him in the British Museum, came into my hands after this paper 
was written. The new MS contains from XVII, 7 to the end. I have noted 
its readings (N.) whenever they affect the sense of Harris’s text (H.).— 
Mr. Burkitt remarks (p. 373) that my theory as to Bardaisan’s authorship 
will not ‘‘commend itself to any one who is familiar with original Syriac 
literature. The Odes in Syriac are a creditable piece of work, but their 
language is a very different thing from the graceful and flexible tongue in 
which the Acts of Judas Thomas and the Dialogue on Fate are written. No 
theory of the origin of these Odes is satisfactory which regards the Syriac 
translation that we possess otherwise than as an exotic.’’ As I had showed 
in my paper (p. 166) that, according to Epiphanius, Bardaisan wrote both in 
Syriac and in Greek (Pan., Her. 56: Adyids Tis Ov ev Tais duoi yAdooas, 
‘EdAnvxg re Suadéxrw kal rT] TSv Tipwv dwv7y), and had stated (p. 170, n. 22) 
that I was *‘ inclined to believe the original was Greek,’’ it would seem that 
Mr. Burkitt had not read my paper before commenting upon it. 
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But if one would understand many allusions in the Odes 
which are at first glance perplexing, one must bear in mind 
the conceptions of the world of spirit and of its relations to 
the world of matter which occupied the thoughts of the 
poet. Whether the Odes are to be classed as Gnostic or 
not depends upon the definition of “Gnostic,” but it seems 
to me indisputable that they contain certain ideas which 
were current among the Gnostics and were not current, 
although perhaps occasionally to be found, in other forms of 
Christianity. I shall therefore preface my study of the text 
of the Odes with a sketch of some of these ideas in the form 
in which the Gnostics knew them. In drawing it my sole 
object has been to give a distinct and faithful picture of 
this peculiar mode of thinking the universe. The order of 
presentation which I have adopted is therefore not intended 
to follow either the chronological order in which the several 
elements may be supposed to have aggregated themselves 
into a system or the logical order in which an individual 
thinker may be supposed to have constructed or arranged his 
system. Nor have I endeavored to portray any individual 
system. While most of our information comes from Valen- 
tinian sources, the leading ideas, to which I have tried to 
confine myself, were held by the Valentiaians in common 
with other schools of Gnostics. 

One of the root-conceptions of Gnosticism is its theory of 
spirit. Spirit is mind, but it is also light. Subjectively, a 
spirit is known to himself as mind or consciousness; objec- 
tively, he is seen by other spirits as light. If he possess a 
form analogous to those of human beings, his substance 
seems to be light; if he does not, he may appear as a beam 
of light or even as diffused light. The brightness of the 
light corresponds to the rank or degree of perfection of the 
spirit. The lowest are murky and dull; the higher blaze 
with a splendor infinitely transcending that of the sun. 

The world of spirit, therefore, is a world of light. Indi- 
vidual spirits live and move and have their being at any 
given stage of their development in a certain region of this 
world. Above and beyond the region in which the spirit 
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finds himself lie realms upon realms of light, ever more and 
more dazzlingly brilliant. Each realm is itself an Intelli- 
gence, and all somehow stream from and are centered in an 
incomprehensible, ineffable, infinite Source. Below lie re- 
gions ever diminishing in splendor, passing from the radiance 
of light to the dull glow of fire, and thence to twilight, 
gloom, and dense darkness.?, The darkness is the world of 
matter. In this darkness of matter can be seen here and 
there sparks® of light. These are embodied spirits. The 
brighter among them are the spirits of men morally and 
mentally more highly developed than their fellows, while in 
the ignorant and the vicious the spark is so dim as to be all 
but invisible. 

Such was the picture of the real universe which was more 
or less clearly sketched in the minds of most if not all of 
the Gnostic philosophers. And the task which they set 
themselves was to give a complete account of this spiritual 
world, of its topography, so to speak, of its inhabitants, their 
names, the order and manner of their procession from their 
Source and of their relation to the world of matter; to 
explain how and why the “sparks” became entangled in 


2 These ideas are fully set forth only in the Coptic works (Pistis-Sophia : 
Latin translation by M. G. Schwartze, Berlin, 1851 ; German by C. Schmidt, 
Griech. Christl. Schriftsteller, xiii, pt. 1, Leipzig, 1905; English by G. R. S. 
Meade [from the Latin]; The Two Books of Jef, German translation by 
Schmidt, op. cit.; An Unknown Old Gnostic Work, German translation, 
ibid.). A similar scheme can be traced in many other systems. Clement 
of Alexandria’s argument (Exc. ex Theod., §§ 10-12), to prove that spirit- 
ual beings possess forms, is probably directed, as Heinrici (D. val. Gnosis, 
Berlin, 1871, p. 89) thinks, against certain Gnostic statements, nevertheless 
his conclusions, e.g. his distinctions between spirits of different grades as 
‘intelligent fire,’? or ‘intelligent air,” ‘‘intelligent light,’ and ‘‘unap- 
proachable light,’? are good Gnostic doctrine. That spirits have, or may 
have, forms was held by many Gnostics. 

® The conception seems to have been much the same in all the schools, 
but the terms varied. ‘‘ Spark”? occurs first in Satornilus’s system (Iren. I, 
18, vol. i, 197, Harvey), and is very common; other terms are ‘‘seed”’ 
(Exc. Theod., passim), *‘imprint,” xapaxrijp (Docetz ap. Hipp. Ref. VIII, 
9-10, pp. 416-18, D. & S.), ‘‘ moisture of the light,”’ ixuds rod pwrés (Ophites 
ap. Iren. I, 28,2, Vol. I, p. 228, H.), which is probably intended to represent 
the Aramaic tall@, ‘‘ dew,’ i.e. the ‘“‘ sparks” in the underlying darknes:, 
are compared to drops of ‘+ dew,’’ deposited by the light above. 
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darkness, and to set forth how they may be delivered and 
restored to the world of light. In accomplishing this task 
the Gnostics generally used freely the mythological, reli- 
gious, scientific, and philosophical conceptions of their age. 
It is therefore not surprising that in many systems the 
astronomical and astrological conceptions then generally 
accepted play a leading part. 

The world of matter extends as far as the circle of the 
moon. Next above lies the region of the seven planets, 
generally termed from them the Hebdomad, but also known 
by other names. 

The region between the Hebdomad and the sky was called 
the Ogdoad. 

The Hebdomad was subdivided into seven regions, each 
of which was ruled by the planet situated in it. It was also 
termed by some thinkers the “ Mean” or “ Midst,”* and 
conceived as consisting of fire,® which is the appropriate con- 
necting link between light and darkness. The Hebdomad 
was also described as the “ Right.” 

The sublunary region was known as the “ Left,” and was 
also probably conceived as subdivided into regions —in this 
case three, those of air, water, and earth, which represent 
the gradual shading off, so to speak, of light into darkness.® 

Above the Ogdoad is the sky, which separates the world 
of light proper from the world below. In it is set the Cross 
(oravpds), and both the Cross and the sky seem to be termed 
Horos (pos), the Boundary Mark or Boundary. By the 
Cross should be understood, perhaps, the “St. Andrew’s 
Cross,” formed by the intersection of the ecliptic and the 
celestial equator. If, however, Valentinus, who seems first 
to have introduced this conception, really was an Egyptian? 
and had traveled as far south as Assouan, he may have had 
the Southern Cross in mind, which is there visible. 

* See note 55. 

5 See note 55. Also Docetz ap. Hipp. Ref., viii, 9, p. 418. 

6 Excerpta ex Theodoto (Stihlin, Gr. Chr. Schriftsteller, vol. xii, pt. 3), 
§ 28: 7d ‘*Geds drodtdods eri rplrny Kal rerdpryp yevedv Tots dwreBotor” paciv 


... ol... dd Odarerrivov rods rpets Térous SndodcOar Tods dpiorepods KTH. 
7 Hilgenfeld, Ketzergesch. d. Urchristenthums, n. 479. 
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Above the Horos lie the realms of light. Each is a realm 
or region consisting of pure light, but each is also an intelli- 
gence. They were termed “ Aons,” and were conceived as 
the hypostatized thoughts of God. In most systems they 
were represented as emanated in pairs, male and female, 
each of which is the “consort” (ovfvyos) of the other, but 
there was no agreement among the several schools as to their 
number, order, or names. All taken together they were 
the “Pleroma,” or “fullness,” z.e. the “fullness of God” 
(Eph. 3 19). 

I have said that light is mind, darkness is matter. But 
this sharp antithesis does poor justice to the subtleties of 
Gnostic philosophy. Strictly speaking, there is no matter. 
All that exists is mind in varying degrees of vividness. 
Absence of mind or total darkness is nothingness. Hence 
each of the regions of which the universe consists is itself 
an intelligence, and the intelligence bears the same name as 
the place. The minor inhabitants proper to each place are 
usually conceived as emanations of the place precisely as the 


place itself is an emanation from a higher order of being. 
But besides the proper inhabitants, there are found in certain 


8 The problem was definitely put by the Valentinians. Ptolemy says in 
his letter to Flora [Epiph., Pan. Her., 33, edited by Harnack in Lietzmann’s 
Kleine Texte, no. 9], v.6: ‘* For the substance of the Opposite (rod dyri- 
xeiuévov % ovcla) is corruption and darkness, for it is material and multifari- 
ous (rodvexedhs, modkvexid7%s al.). But the substance of the Father of all 
things, the Unbegotten, is incorruption and self-subsistent light (¢4s atroév), 
simple and uniform (drodv re cal povoedés). But the substance of this 
[intermediate being, the Mean (ueodrys) or Creator] has produced a kind of 
twofold power [lacuna], yet he is himself the likeness of the Superior (rod 
xpelrrovos elkdv). Let not this [fact] unsettle your determination to learn 
(cé OopuBelrw Oédovcay pabeiv) how from one Source of all things, which is 
and is confessed and believed by us to be One, the Unbegotten and Incor- 
ruptible and Good, these natures, that of corruption and that of the Mean, 
were constituted, seeing that they are of unlike substance, and that it is the 
nature of the good to beget and produce things like and of like substance 
with itself. For you shall learn, God willing, in due order both the source 
and the generation of this [evil principle], if you are found worthy of the 
apostolic tradition which we also have received by succession [and] with [it 
the ability] to test all doctrines by the teaching of our Saviour.’ But it may 
well be that the earlier forms of Gnosticism were dualistic, as Bousset holds 
(Hauptprobleme der Gnosis, Gittingen, 1907, ch. iii). 





NEWBOLD: DESCENT OF CHRIST IN THE ODES 173 


places temporary inhabitants who will ultimately reach higher 
or lower orders of being. 

The Pleroma is the proper place of the Mons. The 
Ogdoad is the place of Sophia, known also by many other 
names, who in the Valentinian and some other systems is a 
fallen Aon destined to return ultimately to the Pleroma. 
With her are the spiritual Christ and the purified spirits of 
men—so certain Valentinians. The seven regions of the 
Hebdomad are inhabited by the seven planetary spirits 
according to nearly all systems. The midmost of the seven 
is “ Paradise,” say the Valentinians, where the souls of the 
just which have not yet been wholly purified are temporarily 
detained, and here also, according to Theodotus, the “ psychic 
Jesus” sits beside the * Place,” the Ruler of the Hebdomad. 
Other systems people the Ogdoad and Hebdomad with an 
innumerable multitude of beings, many of which represent 
and bear the names of the constellations, decans, “ places,” 
signs, and other elements of astrology. 

The regions below the moon are occupied by beings in- 
numerable in multitude and low of grade. Among them are 
men and animals, demons of all sorts, and the Great Serpent 
or Devil, the representative of Darkness and Evil. We 
possess few details (save in Pistis-Sophia and the kindred 
works), and such scattered allusions as we do possess are 
not always intelligible. 

The origination of this universe was described in nearly 
all Gnostic systems as due to emanation of the lower by the 
higher, and many of the leading ideas recur repeatedly in 
different systems, although the differences in detail are 
numerous and important. Into these questions, however, I 
need not now enter, as they are not directly related to the 
interpretation of the Odes which I wish to study. 


The text of Ode XXIII runs as follows: 


(1) Joy is of the saints, 
and who shall put it on 
if not they alone ? 

(2) Grace is of the elect, 
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and who shall take it 
if not they that have trusted init from the beginning? 
Love is of the elect, 
and who shall put it on 
if not they that possessed it from the beginning ? 
Walk ye in the freely given knowledge of the Most 
High,’ 
for his delight” and for the perfection of his 
knowledge. 


His Thought was like a Letter, 

his Will came down from the Most High ;” 
It was sent like an arrow from a bow, 

which flies forcibly. 


There hurried towards the Letter many hands, 

to intercept it and to take it and to read it; 
But it slipped through their ” fingers, 

and they were afraid of it, 

and of the Seal that was upon it. 
For it was not permitted them to break its Seal; 


for the power that was upon the Seal was stronger 
than they. 
So they went after the Letter — 
they that saw it — 
That they might know where it would lodge 
and who would read it and who would hear it. 


(10) A Wheel then received it 
and it alighted thereupon,™ 


9 N. adds, ‘‘and ye shall know the grace of the Lord, for,’ etc. 

10 ¢¢ his’? should probably be taken in both cases in the objective sense — 
the Christian’s aim is delight in God and the perfecting of his knowledge of 
God. 

11 So H.; N., and Harris’s translation, ‘from on high.’? The difference is 
unimportant, for in the Gnostic idealism the place and its occupant are 
identical. See nn. 55, 56. 

22 The suffix and two verbs which follow are masc., showing that the 
metaphor, ‘‘hands’’ (fem.), is no longer clearly in mind. 

18 H., **his seal.’’ 

1¢ Literally, ‘‘came upon it.’? Since both ‘letter’? and ‘wheel’ are 
fem., the proper reference of the verbs and pronouns of vv. 10-16 is often 
uncertain. 
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And there was a sign with it [i.e. the Letter] 
of a Kingdom and of a Rule. 
And everything that moved the Wheel 
it [the Letter] mowed and cut down. 
And the multitude it held in check 
who were opponents, 
And covered rivers and crossed over 
and rooted up many forests ¥ 
and made a broad Way. 


The Head came down to the Feet 
because to the feet the Wheel had run.¥ 
And that which had alighted” upon it 
was a Letter of command *® 
that all the Places should assemble.” 
And there was seen at its [the Wheel’s] head ” 
the Head that was revealed, 
the Son” of Truth from the Father Most High. 
And he inherited and took possession of everything, 
and the thought of the Many was annihilated ; 
All the apostates raged and fled, 
the persecutors were quenched and became extinct.” 


The Letter was a great tablet 
written wholly by the finger of God, 
And the Name of the Father was upon it 
and of the Son and of the Holy Spirit, 
to reign for ever and ever, 
Hallelujah. 


The four opening verses are not intimately connected with 
the remainder of the poem ; they are rather of the nature of 


15 N., ** peoples.”’ 

16 N., ‘‘ feet’’; H., ‘‘foot.”? Syr., ‘‘ran.’? But the English preterite might 
signify a continued or habitual action, whereas the Syriac signifies a single 
completed act. 

17 So also N.; H., ‘‘ and that which was a sign upon it.’ 

18 N., “and a command.”’ 

19 Read impf. for pf. 

2 So also N. 

21 With Labourt, omit the “ and.’? 

2 So N.; H., ‘“‘ were enraged.”’ 
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a prelude, designed to touch the feelings and awaken the 
devotional spirit. The ideas which they express, that love, 
joy, grace belong to “the saints,” “the elect,” only, that 
they “take” them and “put them on,” and the emphasis 
laid on knowledge, are familiar Gnostic ideas, but are by no 
means restricted to Gnostic circles. 

Verses 5-16 describe the descent of Christ from the high- 
est realms of the spiritual world to the world of matter, 
symbolized as a “letter” sent like an arrow from a bow. 
The letter embraces two elements, God’s Thought and His 
Will. 

The same conception is ascribed by Irenzeus and Hip- 
polytus™ to Ptolemy, the Valentinian. Bythos had two 
consorts (also termed “modifications” or “ conditions”), 
Thought and Will. “For first,” say they, “he thought to 
emanate something, then he willed. Wherefore also these 
two conditions or powers, Thought and Will, having been 
mingled, as it were, one with one another, the emanation of 
the Only-begotten and of Truth was due to connection, 


which [two] came forth, visibles from the invisibles, as cer- 
tain copies and images of the two conditions of the Father, 
Intellect, of Will and Truth, of Thought. The male image 
is that of the later-begotten Will, the female of the unbegotten 
Thought, because the Will proved to be the power, so to speak, 
of the Thought. For Thought thought eternally the emana- 


2 Tren, Her., i, 6 ; Hipp. Ref., vi, 38, p. 294 D. & S.; Epiph., Her. 33, 1. 
Greek from Hipp. Oi dé wept rdv Irodeuatov dv0 cugiyous avrov exe Aéyoucty, 
as kal S:abéces kadodorv, Evvorav kal Oédnow: mpdrov yap évevohOn Te mpoBanety, 
&s paci, trata HOéAnoe. Ard kal Tdv Svo TovTwy Siabécewr Kal Suvduewr, THs 
te évvolas xal ris Oedjoews, Gowep cvyKpabeic dy els GAAHAaS | WpoBoA?) Tod TE 
povoyevods kal ris GAnbelas kara ovivylay éyévero, ovs Tivas TUrous Kal eixdvas 
tav Sto Siabécewv Tod marpds Seely ex Tdv dopdrwv dpards, Tod wev OeAjparos 
Tov vodv, THs 5é évvolas Thy ddjOevay* Kal 51a TOTO Tod érvyevvnrod Oedjparos 6 
G&ppnv elxay, THs 5¢ dyevvjrou évvolas 6 OAAvs, éwel Td OéA\nua Horep Stvaus eyé- 
vero THs évvolas. "Evevoetro ueév yap del 7 vvcia Thy» mpoBodjv, od wévror Ye 
mpoBddXew abrh Kar abrhv Hdbvaro, GANA vevoeiro, bre 5é % TOD OeAjparos 
divas (ereyévero), Tore (8) évevoetro mpoBddAde. — Zuivyla, which I have ren- 
dered ‘‘connection,’? would perhaps be better represented by ‘‘ marriage.’’ 
At all events, c¥{vyos was at this time the ordinary popular word for ** hus- 
band”? or “ wife.” 
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tion, but was not able herself to emanate of herself what she 
thought. When, however, the power of Will supervened, 
she emanated what she thought.” 

Clement of Alexandria’s “ Excerpts from the Writings of 
Theodotus and of the So-called Eastern Doctrines” have 
preserved an account of a similar theory and add some 
important details. 

“The Father, then, being unknown, willed to become 
known to the zons, and through reflection upon himself, 
as though become cognizant of himself, emanated a spirit 
of knowledge-subsisting-in-knowledge — the Only-begotten. 
So he also that came forth from knowledge, that is from the 
Father’s reflection, proved to be knowledge, z.e. the Son, 
because ‘ through the Son the Father is made known.’ The 
spirit of love is mingled with that of knowledge, as the 
Father with the Son and reflection with truth, when it 
comes forth from truth [read “from will”], as knowledge 
from reflection. And ‘the Only-begotten Son abiding in 
the bosom of the Father’ interprets the reflection through 
knowledge to the zons, as though indeed emanated from 
beneath his bosom, but when he appears here he is termed 
by the Apostle not ‘ Only-begotten,’ but, ‘as the Only-begot- 
ten,’ ‘the glory as of the Only-begotten,’ because, although 
he is one and the same, Jesus is the First-born in the Crea- 
tion but Only-begotten in the Pleroma, and he is the same, 
although he is to every Place such as it is capable of 
receiving.” 


2% Exc, ex Theod., (Stahlin) § 7.”A-yrworos ody 6 rarhp dv H0éAnocev yruooOjva 
Tots aldct, kal dia THs EvOupjoews THs éavTod, ws Av éavrdv éyvwKds, rvedpa yraoews 
ovens év yvwoe: wpoéBare Tov Movoyeva. yéyover ody kal 6 dwd yvaoews, Tourérre 
THs warpixys evOuphoews, mpoehOdv yas, Trouréorwy 6 vids, re ‘5c viod 6 rarhp 
éyvisoOn? [cf. Mt. 11 27, L. 10 22]. 7d 52 THs dydans wrvedua Kéxpara TE THs 
yrdoews, os warhp vig Kal évOdunors GdnOelg, dw’ adnOelas []. awd Oedjparoz] 
mpoedOdy ws awd évOuujocews ) yvaots. Kal 6 pév petvas ** uovoyeris vids els TO- 
kddwrov Tod warpds"? [cf. J. 118] rhv evOdpnow dia ris yumoews efryetrac Tots 
aldo, @s dy cat brd rod Kbdrov abrod mpoBdrnéels, 6 5é évraida dpOels odxére 
$6 covoryerhs?? GAN ‘ds povoyerhs’’ pds Tod dwooréd\ov mpocayopevera, ‘* Sdtav 
ws povoyevods’? [cf. J. 114], dre els kal 6 abrds dv ev pev TH Krice xpwrbroxés 
éoriv "Inoods, év 5¢ rAnpdpare povoyerfs: 6 52 abrés éore TowiTos dy éxdorTy 
Témy olos kexwp7cba Sivarac. 
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Hippolytus,* in his account of the Valentinians, has pre- 
served a fragment which seems to belong to the same sphere 
of ideas : 

“[The Father] was not fond of solitude. For, he says, 
he is wholly love, and love is not love unless the Beloved 
exist.” 

The first two accounts are obviously derived from a com- 
mon source and supplement each the other. The Father 
thinks himself and wills to reveal his thought. Will in- 
volves both intention and motive ; his intention is to reveal 
himself, his motive is love. As long as the intention re- 
mains “in the bosom of the Father,” it is his Only-begotten 
Son to whom alone the Father is adequately known ; when 
revealed it is “as the Only-begotten Son,” for none of the 
lower “ Places,” the several regions or orders of spiritual 
being, can know God adequately —each receives of the rev- 
elation according to its capacity of comprehension. When 
the Father wills the revelation, there proceed from his bosom 
two “streams of air” (avedpata) or “spirits,” one of knowl- 


edge (yvoors) from Thought, and one of love (ayd7n) from 
Will. These “streams of air” are no doubt conceived by 
the writer, as by the Stoics, as at once spiritual and semi- 
material substances, or at least as spiritual substances which 
behave like the most tenuous material substances known to 
the ancients, air and flame.” Hence, upon issuing from 


% Ref. vi, 29, p. 272: . . . pidépnuos yap odk Fv. “Aydrn yap, pyolv, F» 
Bdos, 7 5¢ dydan ovk Eorw aydrn, édy ph 7.7) d@yarduevov. The term “ Be- 
loved’? as a title of Christ, which occurs only once in the NT [Eph. 16], 
had a peculiar significance to the Valentinians, and occurs in a quotation 
from Valentinus given by Clem. Alex. [Strom. 6, 52, ap. Hilgenfeld, Ketzer- 
gesch. d. Urchristenthums, p. 301] obrés éoriv 6 dads 6 Tod Wyarnuévou 6 pidod- 
pevos kal giddy abrév. It occurs also twice in the Odes as a title of Christ, 
III, 5, ‘‘I love the Beloved’’; VII, 1, “As the impulse of anger against 
evil, so is the impulse of joy over the Beloved.’’ 

26 The text has “from Truth.’’ But this is obviously impossible. Truth, 
as the feminine element in the first pair of eons, has not yet been emanated, 
and the emanation from Truth is not Love but Life ({w7). 

27 TIvedua as « technical term was first elaborated, if not first formulated, 
by the Stoics, but had become familiar to all educated persons long before 
the Christian era. Good illustrations from a Christian writer are supplied 
by the ‘‘ Shepherd of Hermas,’? Mand., v, 1 (the Holy Spirit is ‘‘ darkened,” 
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the Father’s bosom the two streams “blend” into a unity in 
which the two elements still subsist in new forms, thus con- 
stituting the first pair of zons, Truth, corresponding, as is 
appropriate, to Thought, and Intellect (vois) to Will, “be- 
cause Will is the power of Thought.” 

In Ode XXIII, then, two elements, Thought and Will, 
are supposed to enter into the composition, so to speak, oi 
Christ. This throws light upon the symbolical picture of 
Ode XIX (see my former paper), in which two streams of 
“milk ” are represented as proceeding from the “two breasts 
of the Father,” and as being blended by the Holy Spirit in 
her bosom. The function ascribed to the Holy Spirit is 
novel, but in other respects, the emanation of the two 
streams and their blending, the theory is identical with the 
Gnostic doctrine above described. 

The conception of “ Will as the Power of Thought ” here 
symbolized as the bow which dispatches the arrow, recurs 
also both in the Odes and in the Acts of Judas Thomas. 


Ode VIII: 


(18) I took pleasure in them 
and am not ashamed of them, 
(19) For my work are they 
and the power of my thoughts. ... 
(21) I willed and fashioned mind and heart; 
mine they are, and at my right I have placed mine 
elect. 


*¢choked,’’ ‘‘ crowded out’ of a man’s heart by angry temper), Mand., x, 3 
(sadness mingling with the intercession prevents its ascending to the altar). 
Such conceptions are common among the Gnostics ; see, for example, Exc. 
ex Theod., § 17, where Clement argues that the union of the divine with the 
human spirit is not, as the Gnostics held, a case of ‘* blending,’’ or, as we 
would say nowadays, of ‘‘ chemical combination”? (the term first defined in 
this sense by Aristotle, de gen. et corr., i, 11; de sensu, 3, 440 a 31), but of 
‘juxtaposition’? (. . . wveiua yotv mveduare plywra. éuol dé doxe? xara 
mwapdGerwv TodTo yevécOat, dd’ ob kara xpaorv). Similar conceptions occur in 
the Odes (e.g. III, 8, ‘‘I have been blended,’’ in order to be found loving, 
with the Beloved” ; iv, 9, ‘‘Thou hast given us thy communion,” i.e. “a 
share of or in thyself’?) and in the Acts of Judas Thomas (e.g. vol. ii, 
Wright, p. 274), ‘* Thou art seen to be his servant by . . . the communion of 
this God whom I preach ”’ (same Syriac word). But this subject calls for a 
detailed study. 
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So in the “ Acts” (II, 208, Wright) of Christ “He who 
was Thy Will, the Power of thy Thought,” and, as in Ode 
VIII, of men (p. 165) “Thou whose mercy is upon men 
whom Thou hast willed and made.” 

The simile of the flying letter also occurs in the “Song of 
the Pearl” which is incorporated into these Acts. 

Verses 6-9. As Christ descends, he passes through the 
various regions of the spiritual universe. The inhabitants 
of those regions see him and try to intercept and read the 
letter, 7.e. try to comprehend him and his mission, but can- 
not do it. The “seal upon the letter,” which was (v. 20) 
the name of the Father and of the Son and of the Holy 
Spirit, they can perceive, but it frightens them away. 

Virtually all of these ideas recur repeatedly in the various 
Gnostic systems, but the nature of the impression which 
Christ makes upon the denizens of the various regions is not 
always conceived in the same way. The oldest theory, that 
Christ’s person and mission were concealed from the powers 
of this world, is suggested even by St. Paul, 1 Cor. 2 8, [the 
wisdom of God], “which none of the princes of this world 
knew: for had they known it they would not have crucified 
the Lord of Glory,” and is found in Ignatius (Eph. 19; 
see p. 193). The “seals” which Christ bears are mentioned 
in the ancient “Naasene” or “Ophite” hymn quoted by 
Hippolytus, * and are apparently supposed to protect Jesus 
and to enable him to pass through the ons: 


28 Ref., vi, 10, p. 176; trans. G. R. S. Mead, Fragments of a Faith For- 

gotten, London, 1906, p. 205, but modified by W. R. N. : 
elrev 3 "Inoods éodp [l. t50d] rarep 
arya xaxGv ért xOdva 
amd ofs wvons émumddagerat. 
Znret 5é puyetv 7d wixpdy xaos, 
kal ovx olde m&s duededoerar* 
Tovrov ye xdpiv méupov, warep* 
oppaytias Exwv karaBjoouat. 
aidvas ddous diodevow, 
puoThpia mavra Siavol—w, 
poppas 5é Gedy érideléw - 
kal Td Kexpuppéva THs aylas 6506 
yvGou Kadéoas, mapaddow. 
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Jesus said: Father! 

A searching of evils on the earth 

[Inspired] of thy breath is straying! 

It seeks to shun the bitter Chaos, 

But knows not how to escape. 

Wherefore, send me, O Father! 

Possessed of seals, I will descend, 

Through all the eons I will make my way; 
All mysteries I will open, 

The shapes of the gods I will show, 

And the secrets of the Holy Way, 

Calling [them] Gnosis (knowledge) I will hand over. 


The notion that the descending God disguised himself 
during his descent is first ascribed to Simon Magus, who 
claims that he himself thus came down from heaven: “in 
every heaven I changed my shape to correspond to the shape 
of those in each heaven that I might not be perceived by my 
‘angelic powers.” In the “Ophite” system of Irenzus 
Christ has recourse to the same device, but he employs it 


to despoil the inferior spirits of their spiritual substance. 
But in the later (?) form of Basilides’ system given by Hip- 
polytus (Ref., vii, 25-26) a very different theory is taught. 
Not the “Sonship” but “the Gospel came into the world and 
traversed every dominion and power and lordship and every 
name that is named, and it came in reality although nothing 
descended from above nor did the blessed Sonship depart 
from that unthinkable and blessed nonexistent God.”*! Just 
as a flame kindles “ Indian naphtha” from afar, so the Son- 
ship kindled and enlightened the mind of the Son of the 
Great Archon of the Ogdoad and through him the Great 


29 Epiph., Pan., i, 2, 2; Her. 21: év éxdory dé otpar@ pereuoppotunr pyot, 
kara Thy wopphy Tdv év éxdorw ovpavg@, iva NdOw Tas dyyedxds wou Suvdpers. 

30 Tren. Her., i, 28, Harvey, vol. i, p. 238: Descendisse autem eum per 
septem coelos, assimilatum filiis eorum dicunt, et sensim eorum evacuasse 
virtutem. 

31 p. 370: . . . HAGE 7d edayyédov els Tov Kbopov Kal 5:ArOe Sid waons apxis 
kat éfovglas kal xupidrnros kal wavrds dvduaros dvouafouévov: HrAOe Se Svrws, 
kalrrep ovdév xarjdOev Avwhev, ovde etéoryn 7 waxapia vidryns éxelvov 100 dmrepi- 
vojrou kat uaxaplou ov Svros Geod. 
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Archon himself and the whole Ogdoad. In like manner the 
Ogdoad transmits the Gospel to the Hebdomad, the Hebdo- 
mad to Jesus, son of Mary, and he to us. 

The Valentinian theory of the Excerpts occupies a posi- 
tion between these extremes. Christ descended, although 
not in such manner as to be separated from his Father, and 
encountered the lower spiritual beings, but he did not dis- 
guise himself. They did not know him simply because they 
were unable to comprehend him. Each “Place” appre- 
hended him according to the measure of its capacity and so 
each apprehended him differently. The doctrine of the 
Docete recorded by Hippolytus (Ref., viii, 10, p. 422) 
employs the same conception to explain the existence of sects 
among Christians. 

The conception of the Ode seems most nearly akin to the 
Valentinian doctrine. The intermediate beings are aware 
of Christ’s presence among them, they desire to know more, 
they recognize the “seal,” and it fills them with such fear 
that they make no further effort to penetrate into the mys- 
tery which it protects. So in the Excerpts, “the powers of 
the Right knew the names of Jesus and of Christ even before 
his appearance, but they did not know the meaning of the 
sign.” 

It is from the point of view of this Valentinian doctrine 
that I would interpret the 13th Ode: 


Behold the Lord is our mirror! 
Open ye your eyes and behold them in him, 
and learn the manner of your faces 


82 So Ephr. Syr. Hymn de Nat., iii (Opp. Vat. Ed., vol. ii, p. 418 B; trans. 
J. B. Morris, Select Works of S. Ephrem, etc., Oxf., 1847, p. 24): ‘*The 
Angels as Angels saw Him; according to the measure of his knowledge each 
man beheld him ; according to the measure of each man’s discernment, thus 
he perceived Him that is greater than all. The Father and Himself alone are 
a full measure of knowledge to know Him as He is! For every creature 
whether above or below obtaineth each his measure of knowledge,’’ etc. 

83 § 48, Aéyouow ody Sri al detal Fdecav Tod "Inood Kal rod Xpicrod rd dvéuara 
kal pd THs mapovolas, dAAa TOD onpetou ovk Hdecav Thy Sivamy. In § 23a 
knowledge that Christ was born of the Holy Spirit and a virgin is ascribed 
to the ‘‘angels of the Right.’’ 
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and tell forth praises to his Spirit ; 
Wipe off the filth from your faces 
and love his holiness and put it on, 
and ye shall be spotless always before him. 
Hallelujah. 


The Lord is our mirror because each of us sees himself in 
him — because our ability to perceive him is determined by 
the degree of our spiritual development. 

The same idea occurs in the strongly Gnostic fragment of 
the Acts of John discovered and published by Prof. M. R. 
James.™ Jesus says: 

“Tam a mirror to thee that perceivest me.” % 

That the meaning of the simile is the same as the Valen- 
tinian is implied in what seems to.me the most probable inter- 
pretation of a corrupt passage in the same fragment: 

“What thou art thou seest—this I have shown thee; 
what I am, this I alone know, no one else. Mine, suffer thou 
me to keep; thine, see thou through me. But really to see 
me is, I have said, not given, but [only] what thou canst 
know because akin [thereto].” * 

Verses 10-16 of Ode XXIII describe Christ’s arrival in the 
great Wheel of the Zodiac ({pdcaxds xv«d0os), his assumption 
of dominion over the powers that have hitherto controlled it, 
the homage they render him, and his first appearance to 
human eyes, as the Star of Bethlehem. Paragraphs 69-75 of 
the Excerpts supply so good a commentary upon these verses 
that I translate them in full. 


§ 69. Destiny (cizappem) is a combination (cvvodes) of many 
opposed powers. They are not seen, nor are they manifest, yet 
they control the course of the stars and govern through them. 


% Texts and Studies, v. 1, 1897. 

35 Bonnet, Acta Apost. Apocrypha, Pt. ii, 1, 1898, p. 198, 12, “Ecomwrpép elul 
gor T@ voovrri pe. ‘ 

% Tbid., § 101, p. 201, 15: 6 yap ef [l. ef Hilgenfeld] od dpgs robro éyé oo 
Zeta: § 5é elue Totro éyw pdvos olda, addos ovddels. 7d ody Eudv éalue []. 2a 
pe James] exe, 7d 52 cdv St euod Spay []. dpa James], ue 5é Svrws dpav, od 
[l. odx] epnv trdpxev GAN 6 od SE wy []. ddvy James] yrwpliew ovyyevis Sv. 
For other interpretations, see Bonnet, App. Crit. and Hennecke, NT’ Apokry- 
phen, Handbuch, p. 534. 
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For each of them by virtue of its precedence [over others], as it 
rises with the motion of the Universe, gets the control over the 
[creatures] born under the influence of that very force™ (xar’ airiy 
THv pownv) because they are in a sense its children. 

§ 70. Through the fixed stars and the planets the invisible 
powers which ride upon them manage and supervise births, but 
the stars themselves do nothing, they only display the operation 
of the ruling powers,® precisely as the flight of birds has a 
meaning, but effects nothing. 

§ 71. So the twelve signs of the Zodiac and the seven stars 
which traverse them, sometimes moving in the same direction, 
sometimes in the opposite, when rising . . . they, being moved 
by the powers, display the motion of the real substance in its 
operation upon the birth of living beings and the modification of 
circumstances. But both the stars and the powers are diverse — 
beneficent, maleficent, right, left —® to all which in common the 
[creature] born belongs, and every [event] takes place through 
their influence at the proper time, for the [star then] ruling pro- 
duces its appropriate effects, one at the beginning [of life], another 
at [its] end. 

§ 72. From this rivalry and conflict of the powers the Lord 
delivers us and gives us peace [and release] from the array of the 
powers and of the angels, of whom some are arrayed on our side 
and others against us. For some are like soldiers fighting for us, 
as one would expect of God’s ministers, but some are like bandits, 
for the Evil One was not girded with his sword by the King, but 
snatched it in rebellion for himself. 

Because of our opponents, therefore, who through the body and 
our surroundings get aboard the soul and bond it into slavery, 
those of the Right are not able to keep pace with them so as to 
keep us safe and protect us. For they are not perfectly careful, 
like the Good Shepherd, but each is like the hireling who sees the 
wolf coming and flees, and is not eager to give his life for his own 
sheep. Moreover, man, on whose behalf is the conflict, is a feeble 
creature, easily influenced for the worse, and codperates with them 
that hate him, whereby his evils are multiplied. 


87 The force of the celestial ‘‘ wheel’ which it communicates to the domi- 
nant star, and which the star transmits to earth. 

88 The ‘force’? exerted by the stars is not to be conceived as operat- 
ing mechanically, as, e.g. by Ptolemy, but as the “motion of the real sub- 
stance’? (§ 71), i.e. spiritual light and substance, of which the heaven and 
the stars are the sensible expression. 

89 The beneficent are ‘those on the right,’ as in the Book of the Laws 
(see my former paper, pp. 180, 190, 204), and, seemingly, in Ode XIX. 
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§ 74. For this reason the Lord came down to make peace, the 
peace of heaven, for those on earth —as the Apostle says, “ Peace 
on earth and glory in the highest.” Therefore there arose a 
foreign Star and a new, destroying the ancient star-rule, shining 
with a new light not that of the firmanent, taking new and saving 
paths —the Lord himself, Pathfinder (68yyés) of men, descending 
upon earth in order to transfer those that believed in the Christ 
from Destiny to his Providence. 

§ 75. That there is a Destiny for others, say they, the effects 
foretold prove, and the science of astrology (4 rév paOnpdrwv Oewpia) 
also is an obvious proof. Hence the Magi not only saw the Star 
of the Lord, but also perceived the truth, that a King had been 
born, and King of whom, namely of the pious. At that time Jews 
alone were famed (dafeyro) for piety. For this reason, there- 
fore, the Saviour, when coming down to the pious, came first to 
those who at that time had won a name (ddfav dxrodepopevous) for 
their piety. 

(§§ 76, 77 teach that baptism delivers us from the power of the 
evil spirits.) 

§ 78. Until Baptism, then, Destiny is, they say, true, but after 
it the astrologers no longer speak the truth. 

§ 25. The Apostles, they say, were translated to the twelve 
signs of the zodiac. For as birth is regulated by the latter, so is 
the new birth under the supervision of the Apostles. 


The writer of the Odes does not tell us what he imagined 
that “sign of a Kingdom and of a Rule” to be which Christ 
bore with him and which enabled him to overcome all obsta- 
cles in his descent to earth, nor is it possible, in view of the 
inexhaustible fertility of Gnostic fancy, to do more than con- 
jecture how he pictured it. Since Christ was a being from 
the higher light-regions, the poet probably conceived his 
descent as like that of a brilliant meteor plunging into the 
abyss of darkness below, and it may well be that the sign 
was nothing other than the dazzling brilliancy of his light. 
So in the account of Christ’s ascent given in Pistis-Sophia, 
c. 11 sqq., emphasis is always laid upon the dazzling light 
of his mystery-garment “ and upon the fear and awe which 
it inspires in the inhabitants of the various regions through 


40 See also Harris’s discussion of the ‘‘ coats of skin,’”’ pp. 66 sqq., of his 
first edition of the Odes. Compare n. 634. 
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which he passes. But his garment bears also the mystery- 
names of the innumerable beings whom he is to encounter, 
and these names cast a spell upon their possessors. Whether 
the poet had any such thought in mind it is not possible to 
say with certainty, but since the “Seal” which frightens 
away the spirits is the name of the Trinity, the Sign, which 
seems to be distinguished from the Seal, may be something 
like the garment of light of Pistis-Sophia. 

The things “which move the Wheel” are “the invisible 
powers which ride upon” the fixed stars and planets (Exc. 
Theod., § 70); the “ opponents” are the “ powers that are 
arrayed against us” (ibid., § 72), the “rivers and forests” 
are poetic similes for the antagonistic powers which Christ 
encounters and overcomes. The “forests” I have not met 
with elsewhere, but the “rivers,” especially of fire, abysses, 
“waters of fire,’ occur elsewhere with reference to the 
regions below the moon, and probably with reference to the 
Hebdomad also.*! Thus in descending Christ brushed aside 
all obstacles and “made a broad Way”; this is the Way by 
which we also are to travel from the regions of darkness to 
the realms of light. As a meteor leaves a train of light be- 
hind it in its flight, so Christ has left the “ footprints of his 
light” behind him, thus “blazing” the path from earth to 
heaven for us. This is, I am convinced, the meaning of 
those perplexing verses of Ode VII: 


(12) Therefore he (God) had mercy on me in his great 
mercy, 
and granted me that I should ask of him 
(13) and should receive of his Sacrifice ; # 
Because he [= the Sacrifice, i.e. Christ] is incorrupti- 
ble, the Perfection [= Pleroma?] of the Worlds 
[= ons?] and their Father. 


41 Acta Philippi, AAA, ii, 2, p. 86,2; Acta Joannis, ibid., ii, 1 p. 214, 4; 
Exc. Theod., § 38: ‘*Gedicht des Jacob von Sarug iib. d. Palast,” etc. 
ZDMG, i, 1871, v. 470. See p. 188 sqq. 

#2 Nestle’s suggestion, that the Syriac translator has mistaken ovclas for 
Ovolas, is not needed to make the passage intelligible, The Syriac word here 
used can denote the victim, e.g. Rom. 121, where the Peshitta uses it to 
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He (God) hath granted to him that he should be 
seen of them that are his, 
that they might confess him that made them, 
and might not think they were of themselves. 


Knowledge [= gnosis (?)] did he make his Way, 
he made it broad, and he made it long,“ 
and brought it to all perfection [=the whoie 
Pleroma ?] 
And he put upon it the marks [lit. “ footprints ”] of 
his light, 
and it went from the Beginning even to the End. 


For the work was his (God’s) doing, 
and he was well pleased with the Son, 
And because of his salvation,“ 
he (the Son) shall have power over all things. 


With the conception here suggested of the way between 
heaven and earth as a path of light, one may compare 
another picture from the Gnostic Acts. 


translate 6vclay in rapacrijca Ta cwpara budv Ovolav {Gacav. The conception 
of partaking of Christ’s sacrifice in a literal, but also spiritual, sense is char- 
acteristic of Gnostic soteriology. A kindred, but different, conception occurs 
Ode XX, 1: 

I am a priest of the Lord, 


he it is whom I serve as priest, 
to him I offer the offering of his Thought (cf. Rom. 201, 
Thy doyixhy Aarpelav dudv). 

With the doctrine that Christ is the Father of the eons or worlds compare 
Mart. Matt., AAA, ii, 1, p. 220, 2, [Jesus, in the form of a child speaks to 
Matthew of Herod who wished] ‘to kill the child Jesus, who is older than 
the zons, but of all these 2ons Iam the Father” ; and with this compare 
Ode XXVIII, 15, ‘‘I was older than their memory;” Herm. Past. S., 
ix, 2, 6 pév vids Tod Geod wdons THs Kricews abrod mpoyevéotepss éoTww Gore 
cbpBorov adtoy yevécOar r@ warpl THs Kricews airdv- dia Todro Kat wddards 
éorw, xtX; Acta Joannis, AAA, II, 1, 212, 1, *Inoot, 6 rév trepovpaviwy 
TaThp KT. 

48 So R. H. Connolly, ‘‘The Odes of Solomon: Jewish or Christian,”’ 
Jour. Theol. Studies, January, 1912, 298-309. 

44 Te. as a reward for the salvation which he wrought for man. The 
peculiar Christology of the Odes demands special study ; it will suffice for 
the present to refer to XXXI, 4-5. The text can, however, be translated, 
*¢ And for the sake of its salvation,’ i.e. that of the universe. 
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Acts of Philip, ch. 188 (AAA, ii, 2, p. 70). [At 
Philip’s request the earth has opened and swallowed up a 
vast multitude of men, women, and children ; Christ appears 
and rebukes him ; he asks that they be brought up again] 
“and the Saviour turned and stretched out his hand and 
drew in the air a cross descending from above into the abyss, 
and the abyss was filled with light (al. lect., and the cross 
was full of light), and the cross was like a ladder with steps, 
and the Saviour cried to those in the abyss and said, ‘Come 
up all by the cross, because the Apostle Philip also has now 
taken pity on you through me that ye should again see the 
light of God.’ And behold, the whole multitude of those 
that had gone down into the abyss went up (al. lect., went 
up on the ladder of the cross of light),” etc. 

It is probable that Ode XX XIX deals with the same theme 
as Ode XXIII. But the imagery is here taken for the most 
part from the Gospel story of Christ’s walking on the water 
and the significance of the picture is not so clearly indicated 
as in the illustrations just given: 


(1) Mighty rivers are the powers * of the Lord: 
(2) Those that despise him 
they sweep headlong: 
they confuse their paths,” 
(8) and wash away their fords, 
and carry away their bodies, 
and destroy their lives, 
(4) for they are swifter than lightning and quicker. 
They that c-oss them in faith shall not be moved, 
(5) and they that walk on them without stain shall not 
fear, 
Because the Sign upon them is the Lord, 


45 Read emph. pl. without pron. suff., and take it as subject. If ‘‘ rivers”? 
be taken as subject the following statements are singularly inappropriate. 
Why are flooded rivers ‘‘ the power of the Lord’? ? Why ‘“‘swifter than 
lightning ’?? How did the Lord ‘‘ bridge them by his Word”’ (i.e. Logos) ? 
The reading that I suggest removes all difficulties. These ‘‘ powers” are the 
spiritual beings whose function it is to intercept the unredeemed souls and 
carry them away to punishment (see p. 186 and note 41), 

4 Pl, points ; so N. 
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(6) and the Sign is the Way 
of them that cross in the Name of the Lord. 
(7) Put on then the Name of the Highest and know him, 
and ye shall cross without danger, 
while the rivers obey you. 
(8) The Lord bridged them by his Word, 
and walked and crossed them afoot; 
(9) His footprints remain on the waters 
and have not been destroyed, 
but are like the Wood “ established in truth. 
(10) On this side and that the billows arose, 
and the footprints of our Lord Christ remain, 
and are not erased nor destroyed ; 
They were made“ a Way for them that cross after 
him, 
That follow the Way of Faith * 
and worship his Name. 


Ode XXXVIII is probably, as Harris has suggested (Fr- 
positor, July and November, 1911), an elaboration of a text 
supplied by Ps. 43, “ Oh, send forth thy light and thy truth; 
let them lead me, let them bring me to thy holy hill.” The 
imagery by means of which the theme is developed is sug- 
gested by the conception of the Way of Truth as a path of 
light leading from earth to heaven, but the poet is thinking 
rather of the approach to that Way, the Christian’s life on 
earth, during which the Truth preserves him from the danger 
of error as it will hereafter protect him from the perils of 
the Midst. I shall quote only the opening verses: 


46a Cf. Acta Joannis AAA, II, 1, 214, 4; [the dying Apostle prays] ‘ AsI 
come to Thee, may fire withdraw, darkness be vanquished, chaos enfeebled, 
may the furnace go out, hell be quenched, may angels follow, demons fear, 
rulers collapse, powers fall, may the Places on the right stand still, those on 
the left not stay, may the devil be muzzled, Satan laughed to scorn... 
grant that I may finish a Way to Thee free of violence and despite” 
(adwbBptorov kal dvernpéacror). 

46b J.e. the Cross, ({vdov). Compare Ode XLII, 3, where the Wood is the 
finger post pointing up to the heavenly Way. Here the Way is as steadfast 
as the Cross and all it symbolizes. 

47 Read 3 pl. fem. 

48 All but a quotation from Rom. 4 12, as rendered by the Peshitta. 
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(1) I ascended into the Light of Truth as though into a 
vehicle, 
(2) and the Truth took me and brought me 
and carried me over gulfs and chasms,” 
and from the rocks and waves it preserved me, 
(3) and was to me a vessel™ of salvation 
and set me on the steps™ of immortal life. 


The new MS has preserved the true reading of the last 
verse. After bringing the Christian safely through the 
spiritual dangers which threaten him on earth, the Truth 
places his feet at death upon the steps of the heavenly 
ladder. 

Verses 14-16 describe the appearance of the Star of 
Bethlehem. “The Head came down to the Feet ”—the 
Head is Christ, the Feet the souls in the lowest regions. 
The conception of Christians as the spiritual body of Christ 
is of course very common without as well as within Gnostic 
circles, but the designation of any special class of souls as 
his “ Feet” occurs, so far as I know, only in this Ode and in 
Ode XLII, where, speaking of his descent into hell, Christ 
says: 


(18) The Feet and Head he (death) let go, 
- for they were not able to endure my face. 


But in 14» “ because to the feet the wheel had run,” the 
“feet” are the “feet” of the zodiac, the sign of the Fishes, 
and in 162 “and there was seen at its head,” the “ head” is 
that of the zodiac, the sign of the Ram.— The notion that 
the Ram is the first of the signs, their leader, and the “ head 
of the universe,” seems to have been first given currency by 
that Bible of the astrologers, the books ascribed to Petosiris 
and Nechepso, in which it was taught that at the creation 
of the universe Cancer, the Crab, was in the horoscope (the 
rising sign), and that the Ram, therefore, was at that time in 
the midheaven or superior culmination. 


49 N., ‘hollow chasms’’; probably a combination of two variant readings. 
50 The context forbids ‘‘ harbor.” 
51 N., or ‘“‘ladder,” Burkitt ; H., ‘‘ arms,” 
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“Why they decided that the twelve signs begin with the 
Ram is now to be explained. ... Upon reviewing the 
Nativity of the universe, which, as we have said, was con- 
structed very carefully by the wisest of men [i.e. Petosiris 
and Nechepso], I have found that the superior culmination 
of the Nativity lay in the Ram. And so for this reason, 
because often, in fact always, the superior culmination takes 
in all nativities the controlling position, and because this 
place is first overhead and because we infer from this place 
the principles of the whole Nativity, all the signs appro- 
priately take their rise from this sign, especially because 
most of the stars and in particular the two luminaries, #.e. 
sun and moon, dispatch their rays towards this sign. All 
nations then are agreed that the constellations begin with 
this sign.” 

The extension of the metaphor to the other signs of the 
zodiac was no doubt favored by the current association be- 
tween the signs and the several parts of the human body. 
The head was supposed to be under the influence of the Ram, 


the neck under that of the Bull, and so on, the feet being 
under that of the Fishes.™ The direct application of the 
names of the parts to the signs themselves is not so common, 
but is implied by Sextus Empiricus’ language and is stated 
directly by Hephaestion of Thebes. 


52 J. Firmicus Maternus, Astr., iii, 2 (Pruckner, p. 48). Cur autem 
initium signorum duodecim ab Ariete esse uoluerunt, etiam nunc expli- 
candum est... Retractans itaque genituram mundi, quam diximus a 
sapientissimis uiris prudentissime esse compositam, inueni MC geniturae in 
Ariete esse positum. Ob hoc itaque, quia frequenter, immo semper MC in 
omnibus genituris possidet principatum, et quia hic locus supra verticem pri- 
mum [primus? Kroll’s text is not accessible to me] est, et quia ex hoc loco 
totius geniturae fundamenta colligimus, opportune ex hoc signo initium signis 
omnibus datum est, praesertim cum maxima pars stellarum, sed et ambo 
lumina scilicet sol et luna radios suos in hoc signum miserint. Inde omnibus 
gentibus, siderum initium ex hoc signo inchoari conuenit. See Bouche- 
Leclercq, L’ Astr. Gr., pp. 185 sqq. ; 129, n. 1. 

58 So from Manilius onward. Bouché-Leclercq, op. cit., pp. 319, 320. 

5 Sext. Emp. Adv. Astr. (V), 21, xpidv wey yap xepardy dvoudgover . . 
tx Obas 5¢ wédas. Fabricius not. ad. loc. Hephaestio Thebanus: 7d xara rd» 
xptdy Swoexarnudpiov xeparhy Tod xbopou mpocayopevove.y — Taipov Tpdx nov Tod 
xéopou mpoonybpevcay . . . atque ita de caeteris. 
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Pisces then, the Fishes, are the feet of the zodiac, and 
Aries, the Ram, is its head. By the revolution of the Wheel 
the poet must intend to signify the apparent westward move- 
ment of the zodiac with reference to the sun (more com- 
monly described as the sun’s movement eastward through 
the zodiac). 

The sun then, at the time of Christ’s descent, has at least 
reached the Fishes. But that which had alighted upon the 
Wheel “ was a letter of command that all the Places should 
assemble.” In astrology, “place” (ré7os) signifies any 
region or point recognized as possessing special properties; 
it has also a special sense which is not here relevant (Bouché- 
Leclercq, op. cit., ch. 9). But in the pure idealism of the 
Valentinian Gnostics, which recognized no existent save the 
conscious existent, “place” and the spirit or mind of that 
“ place ” or region are one and the same (see p. 172). 

So Irenzus © says of the Valentinians: 

“They say that the seven heavens are intelligent and 
assume them to be angels, and that the Demiurge is himself 
an angel resembling God; as also they say that Paradise, 
which is above the third heaven, is virtually a fourth angel, 
and that Adam received something from it when tarrying 
in it.” In the Valentinian system described by Hippolytus,® 
“place ” was the technical term for that grade of conscious 
being which was termed “psychic.” It was less bright than 
spirit, its luminosity being reduced to a dull glow; its con- 
sciousness is of the kind represented in ourselves by sensa- 
tion and sense perception. It occupies the entire Hebdomad. 


5 Her., i, 1, 9 (Harvey, i, p. 44). Tods 5& érrd odpavods elvac voepots 
gaci-’ Ayyédous 52 adrods drorlbevrat, kat rdv Snuovpydy 5é Kal adrdy dyyedov 
@e@ eorxdra* ws kal rdv Ilapddecov brep rplrov odpavdy Svra, réraprov “Ayyedor 
A€youse Suvdwer drdpxecv, kal dd rovrov Ti elAnpévar Tov Addu Siarerpipéra év 
avrg. 

56 Ref., vi, 32 (p. 280, D. & S.): “Eore 58 rupdins, dnow, % Puxixh ovcla, 
kadetrat 5¢ kal réros [werdrnros] bn’ abrdv cal éBdouas cal madaids TOv huepOv. 
D. &S. are probabiy right in rejecting uecdryros, but it is possibly genuine, 
or may represent kal ueodrns. Cf. sub. xara roiro rolyuy 7d uépos Ovnrh Tes 
éoriv ) Yux}, pecdrns Tis odca, and Ptolemy to Flora (quoted note 8). The 


same terminology is used in the Excerpts, 2, 9, § 38, cat adrds 5¢ 6 Téros 
mvpivos €or. 
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In Pistis-Sophia tézros is one of the most common words, 
and is substantially equivalent to “spiritual being.” 

In the present passage of Ode XXIII the “places” are 
almost certainly the planets, together with the other spiritual 
beings of the planetary region, and the poet imagines them 
as summoned by the letter to greet and to yield themselves 
to Christ. 

The earliest occurrence of this conception is in Ignatius’ 
Epistle to the Ephesians (about A.p. 115).™ 

“ And hidden from the prince of this world were the vir- 
ginity of Mary and her child-bearing, and likewise also the 
death of the Lord — three mysteries to be cried aloud — the 
which were wrought in the silence of God. How, then, 
were they made manifest to the 2ons? A star shone forth 
in the heavens above all the stars; and its light was unutter- 
able, and its strangeness caused amazement; and all the rest 
of the constellations, with the sun and moon, formed them- 
selves into a chorus about the star; but the star itself far 
outshone them all; and there was perplexity to know whence 
came this strange appearance which was so unlike them. 
From that time forward every sorcery and every spell was 
dissolved, the ignorance of wickedness vanished away, the 
ancient kingdom was pulled down, when God appeared in 
the likeness of man into newness of everlasting life ; and 
that which had been perfected in the counsels of God began 
to take effect. Thence all things were perturbed, because 
the abolishing of death was taken in hand.” 

The same thought occurs in the hymn of praise which in the 


87 (Lightfoot’s translation and text) ch. 19: Kal @\adev rv Epxorra rod 
alévos rotrov 4 wapGevla Maplas xal 6 roxerds adrijs, duolws cal 6 Odvaros Tov 
Kuplov: rpla uvorhpia xpavyijs, driva év hovxlg Ocot érpax Oy. was ody Epavepsin 
rots aldcww; dorhp év odpavp Edappev bxep wavras rods dorépas, kai Td Pos abrow 
dvexdddnrov hy, kal tevioudy wapetxev 7) Karvdrns abrod Ta 5é Nowa wWavTa dorpa 
Gua pry cal cedjvy xopds eyévero TH dorépt, abrds 5¢ Fv vwrepBdddwv 7d Pos 
abrod irép wdvra* rapaxt) 5¢ Fv whdev 7 Kacvdrns % dvdpo.os abrots. Sbev EdXteTo 
waca payela kal ras decubs, Hpavitero xaxlas dyvo.a, kaOypetro madara Bacirela 
[ScepOelpero], Geod dvOpwrivws Pavepoupévou els xawbrnra didlov fwis> dpxhy Se 
AduBaveyv 7rd wapda Oew arnpricpévov. Evhev Ta wavra cuvexiveiro dia 7d 
pwederaoOa Oavdrou Karddvowy. 
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Syriac text of the Acts of Judas Thomas immediately follows 
the Song of the Pearl :* 

“To be glorified art thou, the Father, Lifegiver (or 
Saviour) of all, who didst (or, dost) assemble the worlds 
for thy glory through (or, by the hand of) thy Beloved, that 
they might make praise to ascend to thee.” 

In Ode XXII, which deals with the same theme, —the 
descent of Christ in order to prepare a Way from earth to 
heaven, — this “assembling” of the planets again figures : 


(1) Thou that didst bring me down from on high ® 
and take me up from the [regions] beneath, —® 
(2) Thou that didst assemble the [regions] between 
and send them to me, 
(3) Thou that didst scatter my enemies and my adversaries, 
(4) Thou that didst give me power over the prisoners 
that I might release them, 
(5) Thou that didst destroy by my hands the Serpent 
with seven heads, 
and hast set me over his roots * 
that I might destroy his seed : — 
(6) Thou wast with me® and didst help me, 
and everywhere® thy Name surrounded me.™ 


58 Wright, vol. i, p. 281 (vol. ii, p. 247). This hymn is omitted in all 
Greek MSS; a German version will be found in Hennecke, Handbuch, pp. 
592-593. 

59 pl. points, with Labourt. 

60 The Syriac words for ‘regions beneath’’ and ‘‘ regions between” are 
adjectives in the f. pl. and have no such technical meaning as is suggested 
by “‘places.”” But the ‘‘regions between’? are quite certainly the ‘‘ Places 
of the Midst,” the spiritual beings of the Hebdomad, which are ‘‘ assembled ”” 
and ‘‘sent,’’ more literally ‘‘ impelled,” to meet the descending Christ. The 
word properly means, ‘‘throw,’’ but is used by the Peshitta, J. 20 25, to 
translate Bédd\ev in its weaker sense of ‘‘put.’? The text ‘‘send them to 
me”’ is that of N. H. has ‘‘send me.”’ 

61 * root,’’ N. 

62 So Coptic; H. and N., *‘ there.’? 

68 T.e. in every Place. 

68a So N. (translated by Burkitt ‘‘rampart’’ (?)) and Coptic. H. has 
‘¢thy name was blessed by me.’? The ‘‘ Name” here probably represents 
the mystery garment which bearsthe mystery-names. See p. 185; compare, 
also, the ‘‘seal’’ of Ode IV, 8, wherewith the elect archangels are clad; the 
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Thy right [arm] destroyed his evil poison 
and thy hand leveled the Way for these that believe 
in thee. 
And thou didst choose them from the graves, 
and didst separate them from the dead ; 
Thou didst take dead bones 
and didst cover them with flesh ; 
They were motionless, 
and thou didst give them the activity of life.” 
Indestructible was thy Way, 
and thy Face® thou hast brought to thy world for 
[its] destruction 
that all things should be dissolved and renewed. 
Thy Rock shall be the foundation of all things, 
and upon it thou hast built thy kingdom 
and it has® become the dwelling-place of the saints, 
Hallelujah. 


Returning to the text of Ode XXIII: after the assembling 
of the Places, “there was seen at its [the Wheel’s] head, the 
Head that was revealed, the Son of Truth from the Father 


Most High.” When the great light which is Christ reaches 
the zodiac he is seen from earth as a new Star, and this Star, 
which is the Son of Truth, the Head of all spiritual beings, 
appears, as is appropriate, in the sign of the Ram, which is 
the head of the zodiac and of the world (see p. 191). 

Verses 17 and 18 describe the establishment of Christ’s 
Kingdom on earth. The “thought of the Many” is a con- 


heavenly Robe of the Song of the Pearl; Acta Phil., AAA, I, 1, 86, 5; 
clothe me with thy glorious robe, thy luminous seal which always shines,” 
and Ode XXXIX, 7. 

64 So N. and Coptic: H. ‘aids to life.” 

6 The use of ‘‘ face ’’ in the Odes is perplexing. In XLII, 18, ‘‘ they were 
not able to endure my face,’ it is used in the familiar semi-metaphorical 
sense ; here one might, with slight change of meaning, substitute ‘‘ presence.”’ 
In XXV, 4, “‘ because thy face was with me, which saved me by thy grace,”’ 
it seems to mean, not literal, but virtual or spiritual presence. In XXXI, 5, 
‘this (Christ’s) face was justified,’ it can hardly be distinguished from the 
simple pronoun ‘‘he.’? In the present passage it is used apparently in the 
second of the above senses. Compare Clem. Alex. Exc. Theod, § 11 
apbowmor 5é rarpds 6 vids, 5c’ ob yrwpl{erar 6 rarip. 

6 So Gunkel, and N. ; H., ‘‘ thou hast.” 
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ception which belongs to the sphere of Gnostic Idealism, a 
theme which I hope to study, in its bearing upon the Odes, 
at some other time. “ Apostates” also is a technical Gnostic 
term®™ for the lower spirits. It has its root in the theory 
that the fall of these spirits was due to their assertion of self- 
will, which constituted rebellion against the higher law and 
made them apostates. 

Verses 19-20 form the epilogue and call for no especial 
comment. 


If I am right in my interpretation of verses 14-16, certain 
interesting questions suggest themselves. 

One may deduce from the Ode three indications of the 
time at which the author supposes the Star to have appeared: 

1. Before its appearance the sun is in the Fishes. 

2. The planets are assembled. 

3. The Star appears in the Ram. 

From the third a fourth may be inferred. Since the sign 
of the Fishes lies to the west of the Ram, if the sun was still 
in the Fishes when the Star appeared in the Ram, the sun 
would rise before the Star, in which case the Star would be 
invisible by night, save for a short time after sunset as an 
evening star in the western sky. But a star when setting 
was regarded by astrologers as in an inferior and weakened 
state, and no astrologer would have represented the Star 
of Bethlehem as appearing in such a humiliating position. 
He would more probably have conceived it as a morning 
star, especially in view of the fact that the words of the 
Magi, “ We have seen his star in the east,” might be inter- 
preted as meaning that they had seen it in the eastern sky. 
It is then probable that when the Star appears in the Ram 
the sun has passed out of the Fishes and at least some dis- 
tance into the Ram. But if the Star is to be visible as a 


6 F.g. Hipp. Ref, vi, 38, p. 292, Secundus . . . rhv drocracav kal bdoreph- 
cacav dtvauy ov dard Tay TpidxovTa alwywy Néyer yeyerfocOar, dd\dAQ awd TOY 
kapr@v avradv. Exc. Theod., § 8, “xal 4 cxorla adrdv ob} xarédaBer,”’ of dmo- 
crarioavres kai of Nowrol Tov avOpdmrwy ovK eyvwoav airév, kal 6 Odvaros od 
karéoxev avrov. 
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morning star, it cannot be too near the sun, for then it would 
be lost in his light. From a very early period astronomers 
had decided that a morning or evening star must be at least 
half a sign or 15° distant from the sun, but at a later period 
more exact calculations led to the conclusion that the inter- 
val might be as small as 8° for the brightest planets and 
would have to be as great as 18° for the most dim. Of 
the two methods of estimation the first is the more common 
and the more likely to be used by any one not a trained 
astronomer. 

In order to translate these astronomical indications into a 
date of the Julian calendar, it is necessary to know what re- 
lation the author assumed between the equinoxes, the signs 
of the zodiac and the calendar. Upon this question the 
Odes throw no light, and one is forced to resort to conjecture. 

The zodiac originated in Babylon prior to 2000 B.c. 
(Kugler, Sternkunde, i, p. 33), and its signs were originally 
determined by reference to certain constellations. Its posi- 
tion therefore among the stars was fixed. The equinoctial 
and solstitial points were also believed to occupy fixed posi- 
tions on the ecliptic, although it is not certain what those 
positions were. Kugler has discovered in Babylonian tab- 
lets of the later age two different positions assigned to the 
spring equinox, one, between 174 and 151 B.c., at 10° of the 
Ram, and another, between 103 and 100 B.c., at about 8°. 
The latter was, he has shown, the position recognized by the 
Babylonian astronomer Kidinnu, the Kidenas of Greek 
writers, who was one of the chief sources whence the Greco- 
Roman world drew its knowledge of Babylonian astronomy.® 

The early Greek astronomers certainly learned the ele- 
ments of their science from the Babylonians, but it is impos- 
sible to determine the extent of their indebtedness, nor do 


68 Bouché-Leclercq, L’ Astrologie Grecque, p. 111, n. 3. 

69 My information is drawn chiefly from Kugler, D. babylonische Mond- 
rechnung, 1900, §§ 37, 60, 61; Sternkunde u. Sterndienst in Babel, vol. i, 
1907, pp. 25, 28-31, 172-176 ; vol. ii, 1910-12; Im Bannkreis Babels, 1910, 
pp. 117-126; F. Cumont, Babylon u. d. gr. Astronomie, in N. Jahrb. f. d. 
El. Alt., 1911 ; Astrology and Religion among the Greeks and Romans, 1912, 
pp. 58-72. 
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we know precisely at what point or points on the ecliptic 
they located the spring equinox. According to Hipparchus 
(Comm. in Arat., p. 132, 6 Manitius) “all or nearly all the 
ancient mathematicians” placed it at the beginning of the 
Ram, yet Eudoxus, he says (op. ctt., p. 182, 10), places it in 
the middle. On the other hand, Columella alleges (De re 
rustica, ix, 14, ap. Kugler, Mondr., p. 105) that Meton and 
Eudoxus placed it in the eighth degree. At all events, 
Hipparchus was the first to discover, about 130 B.c., the 
precession of the equinoxes, and was the first to propose that 
the position of the zodiac should be determined, not by ref- 
erence to the fixed stars, but by the spring equinox, that the 
equinox should always be regarded as the first point of the 
Ram, and that the zodiac therefore should revolve with 
the equinox westward among the stars. 

Cesar’s reform of the calendar in 45 B.c. seems to have 
been in more ways than one a compromise measure (Ginzel, 
Handb. d. math. u. tech. Chronologie, ii, pp. 284-5). Acting 
probably upon the advice of the astronomer Sosigenes, who 
in turn followed Kidinnu (cf. Pliny, V.H., ii, sq., ap. Cu- 
mont, Bab. u. d. gr. A.), he decreed that the spring equinox 
should be fixed in the eighth degree of the Ram, but, in 
order to bring the position thus assigned into accord with 
the observed phenomena, he caused the zodiac to be shifted 
westward far enough to make the eighth degree coincide 
with the supposed equinoctial point of his own time (so 
Kugler, Mondr., p. 106). He also decreed that the equinox 
should fall upon March 25th of the Roman calendar. 
Cesar’s location of the equinox seems to have been gener- 
ally accepted by Roman writers for at least 200 years. The 
eighth degree is recognized by Manilius (iii, 257) and Vitru- 
vius (ix, 8, 3) in the age of Augustus; by Thrasyllus, as- 
tronomer to Tiberius (Cat. Codd. Astr. Graec., viii, pt. 3, 
p- 99) ; by Columella (xi, 2 and 14) and Pliny (A.y., xviii, 
59), in the last half of the first century, and by Vettius 
Valens in the last half of the second (ix, 11, ap. Cumont, 
Bab. u. d. gr. A.). But about the middle of that century 
Ptolemy decided in favor of Hipparchus’s method, and his 
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ever growing influence ultimately resulted in the disappear- 
ance of that of Sosigenes. In the second century of our era, 
therefore, both locations of the spring equinox, in the eighth 
and in the first degree of the Ram, were recognized and may 
be assumed to have been known to any one even slightly 
acquainted with astronomy. 

As regards the relation of the equinox to the calendar, 
similar uncertainty prevails. Cesar had placed it on March 
25th. Ptolemy calculated that it fell in 137 A.p. on March 
22d (Boeckh, D. vierjéhr. Sonnenkreise d. Alten, p. 237). It 
is quite possible that other equivalents were recognized in 
the numerous local calendars which still survived in the 
Roman Empire. 

The requirement that the morning star must be not less 
than 15° distant from the sun also admits of a double inter- 
pretation. To make sure of a 15° interval between the sun 
and a star in the first degree, the sun must be in the 17th. 
But as the 15° requirement is itself arbitrary, it is probable 
that most persons would have regarded it as satisfied when 
the sun was in the 16th. 

Applying these principles in the data afforded by the Ode: 

(1) If the equinox occurs on March 25th in the eighth 
degree of the Ram, the sun will be in the 16th degree on 
April 2d. 

(2) If it occurs on March 25th in the first degree, the sun 
will be in the 17th degree on April 10th. 

(3) If it occurs on March 22d in the first degree, the sun 
will be in the 16th degree on April 6th. 

The first determination uses the data of the Roman calen- 
dar; the second uses the Hipparchus-Ptolemy zodiac, but 
accepts the calendar date for the equinox; the third differs 
from the second only in substituting Ptolemy’s corrected 
date for the equinox, and in reckoning the interval” as 16 
instead of 17 degrees. 


70 T have assumed, in assigning the above values, that they do not take the 
precession of the equinoxes into consideration, but assume for the beginning 
of the Christian era the values recognized at the time the computations were 
made. The third is in fact by far the most accurate, for March 22d, the 
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The first is the date calculated by the Roman Hippolytus 
early in the third century, and is inscribed upon the base of 
his statue, now in the Lateran Museum.” The second pre- 
cedes by nine months the date assigned the Baptism by the 
majority of the Basilidean Gnostics in Alexandria about 
200 a.p. The third precedes in like manner the date for the 
Baptism recognized by the minority of the same sect at the 
same time.” 

At a somewhat later period it was assumed by nearly all 
Christians except the Valentinian and some other Gnostics 
(iren. Adv. Haer., I, i, 1; vol. i, p. 12, Harvey; Epiph. 
Haer. 51, §§ 23, 28) that Christ was baptized on his thirtieth 
birthday. Valentinus and his school denied it because they 
wished to represent Christ’s entire life on earth as compris- 
ing exactly 30 years, to correspond to the 30 xons. Of 
Basilides’ views we know nothing, but, as he did not hold 
that the eons are exactly 30 in number, he had not that 
motive for dissenting with Valentinus from the current 
view. It is therefore probable that Jan. 6th and Jan. 10th 


are the dates of the Birth as well as of the Baptism, and 
correspond to April 6th and April 10th as dates for the 
Annunciation. It is probable that some, at least, of the 
other dates proposed in the early ages for the leading events 
in Christ’s life were reached by astronomical and astrological 
calculations. Clement of Alexandria reports (Strom., i, 21; 


date assigned by Ptolemy, is nearer the true time of the spring equinox for 
the first year of our era than for the year 187. The date of the equinox in 
Babylon for the year 0 may be calculated from Ginzel’s table (op. cit., vol. i, 
p. 101) at 3h. 43 m. a.m. on March 22d ; in 137 a.p. it fell on March 21st. 
But we cannot credit unknown Gnostics with better astronomical knowledge 
than the greatest astronomer of his age possessed. 

71 Voigt, Gesch. Jesu u. d. Astronomie, p. 89; Hipp., Opera, ed. Fabri- 
cius, p. 38: IIpo 5 Nw Ampe yéveots Xs. Voigt interprets yéveois as ** concep- 
tion.”” If it means ‘‘ birth,’’ which seems to me more probable, the above 
explanation would still hold, but it would be necessary to assume that Hip- 
polytus supposed the appearance of the star to the Magi to be contempora- 
neous, not with the Annunciation, but with the Nativity. 

72 Strom., i, 21, 146 (Stahlin, ii, p. 90). Of 5 dwd Bacideldov Kal rod 
Barrloparos abrod riv huépav éoprdgover mpoditavuxrepevovres (év) dvaryvarect, 
pact 5é elvac rd Tevrexadéxarov Eros TiBeplov Kalcapos rhv mevrexadexdrnv Too 
TuBi pnvds, rivés 5¢ ad rhv évdexdrnv Tod abrod unvéds, 
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vol. i, pp. 407, 16-408, 10, Potter) as proposed dates for the 
Nativity, besides Nov. 18th, which he himself accepts, May 
20th (yéveors cannot here mean “conception ” I think, but 
cf. Voigt, p. 86) and April 19th and 20th. The treatise de 
Pascha Computus, ch. 19 (written 243 a.p., see Voigt, n. 300) 
gives March 28th. Epiphanius speaks of June 20th or May 
21st, he seems uncertain which (Haer. 51, 29; ii, 494, 26 
Dind.), as proposed in some book he has read. The fact 
that such computations were employed has long been known 
and many scholars have endeavored to reconstruct them; 
but, save in the case of those dates which were coincident 
with or obviously dependent upon the equinoxes, solstices, 
and Paschal moon, their efforts have met with little success. 
It was easy to supply data that would lead to the date given, 
but not so easy to prove that these were the data used. 
The 23d Ode gives us for the first time,so far as I have 
been able to learn, a datum which certainly would have been 
used — the supposed fact that the Star appeared in the “ head 
of the Wheel.” The remaining data necessary to the solu- 
tion of the problem are supplied from contemporary practice. 
_ It is well known that Jan. 6th was long celebrated as the 
anniversary of both the Birth and the Baptism. It was not 
until the 4th and 5th centuries that a special day, Dec. 25th, 
was set aside as the festival of the Birth. But it is not defi- 
nitely known for which of the two events Jan. 6th was 
originally selected. Conybeare (Encycl. Brit., 11th ed., s.v. 
Epiphany) has adduced much evidence in favor of the view 
that it was selected for the commemoration of the Baptism 
solely because a great Egyptian Nile festival was celebrated 
on that day. But this fails to account for the division of 
opinion among the Gnostics as between Jan. 6th and Jan. 
10th. It is more probable that the. dates were originally 
calculated for the Birth by the methods above suggested, 
Jan. 10th, to which the majority adhered, being the original 
determination, Jan. 6th representing a correction based 
upon Ptolemy’s more accurate computation of the current 
date of the equinox. The interest of the Basilidean and 
other Gnostics in astrology and astronomy is well known, 
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and it is not improbable that they were among the first 
Christians to base such calculations upon the data afforded 
by the Gospels. Moreover, although the date had been cal- 
culated for that of the Birth, they would use it to fix that of 
the Baptism, and celebrate the latter only, inasmuch as they 
held that the divine Christ descended upon the man Jesus 
for the first time at his baptism. Their reasoning, if Hippo- 
lytus’ account is to be trusted, must have run somewhat as 
follows: Jesus, no less than common men, was subject to the 
control of the stars,”8 and this was the reason why his con- 
ception was attended by such extraordinary phenomena. 
The Star signified that the great light had descended from 
the Ogdoad to the Hebdomad (cf. p. 185) and was engaged 
in the redemption of its inhabitants. From the Ogdoad and 
the Hebdomad a pneumatic and a “psychic” element de- 
scended upon Mary, and Jesus was conceived.“ There- 
after everything occurred as narrated in the Gospels. So 
he was born at the expiration of nine months, on Jan. 10th. 
On the anniversary of that day he was baptized by John, 
“and the light which had descended from the Ogdoad above 
to the Son of the Hebdomad, descended from the Hebdomad 
upon Jesus, son of Mary, and he was illuminated, being 
simultaneously enkindled by the light that shone into him.” ® 

But the coincidence of the Nile festival with Jan. 6th was 
no doubt the reason why that date alone, among all its com- 

78 Hipp. Ref., vii, 27, p. 376, D. & S.: dre 58, gyolv, Exacrov ldlovs exe 
katpovs, ikavds 6 cwrhp Néywv. ** Otrw ret } Spa pov,” xal ol udyou Tov dorépa 
Teleapevor* hv yap, pyol, cal adrds brd yéverw dorépwy kal wpdv droxaracTd- 
cews ev TH weyddy Mpodeoyiopuévos gwpy. 

74 Op. cit., 27, p. 374: ib. p. 378: ‘O dé *Inoods yeyévnrac car’ adrods ws 
mpoeipyixauev. Teyernuévns d¢ ris yevécews Tis mpodednwuévns, yéyove wavTa 
dpolws Kar’ adrods Td wept Tod cwrfpos ws év Tots edaryyeNlos yéyparrat. 

% Op. cit., p.874: KarqdOev [ody] awd ris éBdouddos 7d Pas, 7d karedOdv ard 
Tis 6y5od5os dvwhev TE vig THs EBdoudsos, ért rdv Inoody rdv vidy THs Maplas, cat 
épwtlcdn cuvesapbels TS Pwrl TG Aduparte eis adrdv. Hippolytus’ account is 
obscure, for he proceeds to identify this event with the Annunciation— 
tovro éori, pnol, 7d elpnuévov: * IIvedua dyiov érededoera ert oé,? rd awd Tis 
ulérnros 5:4 Tod pedoplov mvevuaros ért rhy dydodda kal rhv éBdoudda dredOdv 
uéxpt Tis Maplas, xrX. I have above assumed that both the spiritual and 
psychic elements, i.e. those from the Ogdoad and the Hebdomad, descended 


upon Mary, and that at the baptism that which descended was the ‘* Son- 
ship ’’ from the highest realms of light. 
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petitors, survived as a feast of the church. Although first 
suggested by the Gnostics, it would readily win the favor of 
Egyptian Christians generally, and the ritual associations of 
the water festival would aid in keeping it for all what it had 
been from the beginning for the Gnostics — a commemora- 
tion primarily of Jesus’ second birth in the water of baptism 
of the Spirit, and only secondarily of his physical birth of 
Mary. From Egypt it must have spread rapidly over the 
Christian world during the third century. 

But it must have been in the second century that some 
speculator, who knew nothing of the Star’s alleged appear- 
ance in the head of the zodiac, and was not aware that the 
Roman calendar date for the spring equinox was incorrect 
even for the first century, concluded that the Annunciation 
occurred on March 25th and the Nativity on Dec. 25th. 
The latter date is first suggested in Hippolytus’ Commen- 
tary on Daniel, about the year 202. If not an interpolation 
this would indicate that in his earlier years he had held a 
view which his study of chronology — perhaps of Gnosticism 
—afterwards led him to change. However that may be, 
Dec. 25th coincided in Rome with the festival of the winter 
solstice, the Saturnalia, as Jan. 6th had coincided in Alex- 
andria with the Nile festival. For similar reasons it found 
favor with the people, and finally, as Rome’s ecclesiastical 
influence spread, came to be generally recognized as the 
anniversary of the Nativity. But the Annunciation date 
never attained equal importance. The associations of the 
festival of the spring equinox had long since been attached 
to Easter, and although March 25th was and still is recog- 
nized by the church calendar as “ Lady Day,” it has never 
become as popular a festival as Easter. 

Upon similar principles one can explain the curious prac- 
tice of the church of Edessa in the fourth century. Ephraem 
celebrated the Annunciation on April 10th, the Nativity on 
Jan. 6th, two dates not related by the nine months’ interval 
uniformly recognized elsewhere. It is probable™ that the 

7% In Exod. 123 (Vat. Ed., vol. i, pp. 212-213): 


‘¢ The lamb is a type (mystery) of our Lord, who on the 10th of Nisan en- 
tered into the womb. For from the 10th of the seventh month, when Zacharias 
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church of Edessa before Ephraem’s day had celebrated Jan. 
10th and April 10th, and that the first date had been dis- 
placed by the more generally recognized festival of Jan. 6th. 
But April 6th never had been much more than the conjec- 
ture of a school, it had never been accepted as a feast day 
by any large number of Christians, and so had not the 
power to displace the date already accepted at Edessa. 

Of the three indications which the author of Ode XXIII 
gives of the date for the Annunciation which he has in 
mind, two, the first and third, connected with the assumption 
that the morning star must be at least 15° from the sun, 
enable us to infer with confidence that April 6th, April 10th, 
and April 2d are among the dates which would satisfy the 


was told of the birth of John, to the 10th of the first month, when Mary 
was told by the angel, is six months. This is the reason why the angel said to 
her, ‘ This is the sixth month for her that was called barren.’ On the 10th, then, 
when the lamb was shut up, our Lord was conceived, and on the 14th, when 
his type was slain, he was crucified.”” The same idea occurs, although more 
briefly stated, Hom. in Nat. Dom., iv (vol. ii, p. 415, A-B). 

It will be observed that Ephraem ostensibly calculates the date of the 
Annunciation from that of Zacharias’ vision. But Luke does not in any way 
indicate the day of the latter, and it is much more probable that the infer- 
ence ran in the other direction. Ephraem, nevertheless, celebrated the Na- 
tivity on Jan. 6th. This is made quite certain by a passage in Hom., iv, in 
Nat. Dom. (Vat. Ed., vol. ii, p. 415 A): 

‘“*The Luminary has conquered and has expressed the type by the degrees 
he has ascended, It is twelve days since he ascended, and to-day is the 
thirteenth —a perfect type of the birth of the Son and his Twelve.”’ 

The “‘ascension ’’ of the sun can be nothing but the winter solstice, when 
he begins to climb from his southernmost point northwards, and Jan. 6th is 
the thirteenth day from Dec. 25th, the calendar date for the solstice. 
Epiphanius quotes Ephraem to the same effect, although not in quite the 
same words, Haer. 51 (ii, 482, 27, Dind.). But in Hom. in Nat. iii. (vol. ii, 
p. 407 A) he says: 

‘‘In December (?) when the seed is hidden in the earth, there sprouted 
from the womb an ear of life; in April, when the seed is sprouting in the 
air, a sheaf sowed itself in the earth.’? The word here used for December, 
is also used, with the qualification ‘‘second,’? as the name of January. In 
view of the preceding passage, we must suppose that Ephraem feels at liberty 
to use it in the less common sense when speaking of a topic with regard to 
which his hearers could not misunderstand him. Both Morris and Bene- 
dictus translate it ‘* December’; Morris renders ‘‘ Nisan” ‘* March” ; 
Benedictus, ** vere novo.” 
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conditions. The second indication, the assembling of the 
planets, affords some ground, although not a conclusive one, 
for supposing that April 10th is the date contemplated in 
the Ode. 

Ignatius describes the sun, moon, and constellations as 
forming a “chorus” about the Star ; Ode XXII refers to the 
assembling of the “regions of the midst”; the Acts of Judas 
Thomas to the assembling of the “worlds.” What is the 
origin and significance of this conception? The passage in 
the Acts might, perhaps, be explained as an allusion to the 
appearance of the angels to the shepherds, but the other three 
cannot. Ignatius speaks, not of angels but of stars; the 
“ Places,” the “regions of the midst” are quite certainly, 
and the “worlds” are probably, the Gnostic equivalents of 
the stars —the spirits of the stellar regions. Again, did 
Ignatius really believe that the stars of heaven left their 
places and gathered about the Star of Bethlehem? If so, 
how did he explain the silence of history ? 

There is one simple and natural explanation, which has 
already been suggested by Professor Voigt” as the source 
of Ignatius’ conception. 

In April of 6 B.c. the seven planets were in fact assembled 
within 50° of one another in the zodiac. Such a phenome- 
non might have escaped mention in history, but it could not 
have escaped the attention of astronomers and must have 
been known to those of more than one succeeding century. 
It is also quite certain that Christian astronomers would 
have tried to connect so astonishing a phenomenon, occurring 
not long before Christ’s birth, with the Gospel story of the 
Star. In the passages quoted we have, I think, the vestiges 
of such speculations. 

Similar speculations were advanced in the seventeenth cen- 
tury by Kepler. On Sept. 26, 1604, Mars and Saturn were in 
conjunction in Sagittarius; on Oct. 9, Mars and Jupiter 
were in conjunction; on Oct. 10, a new and brilliant star 
appeared close to the two planets. This phenomenon, which 
excited the liveliest interest among the astronomers and as- 


% Gesch. Jesu u. d. Astr., p. 125. 
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trologers of the time, suggested to Kepler a new explanation 
of the Gospel story of the Star of Bethlehem and the visit of 
the Magi. His calculations led him to believe that in June, 
August, and December of the year 7 B.c., Saturn and Jupiter 
were in conjunction in the Fishes; that in February of 6 B.c. 
Saturn and Mars were in conjunction in the Fishes; and in 
March, Jupiter and Mars in the Ram. He proposed the 
theory that a new star had appeared then, as in 1604, and 
that the Magi, interpreting the extraordinary conjunctions 
and the appearance of the new star in accordance with the 
usual rules of astrology, were able to infer the birth of the 
King of the Jews. 

The downfall of astrology threw Kepler’s theory into ob- 
livion, but its leading feature has since awakened renewed 
interest. Many writers have maintained that, although no 
new star appeared, the conjunctions of 7 B.c. or of 6 B.c. 
were themselves the occasion of the story of the coming of the 
Magi. Some hold that the story is true, although the author 
of the Gospel has misunderstood the occasion of their jour- 
ney ; others that the whole tale is a legend suggested by the 
fact, then of course well known, that such conjunctions had 
taken place about the time of the birth of Christ. 

In recent years discussion of the subject has been revived, 
especially in Germany, where several books and articles have 
appeared in which the available evidence is adduced and 
sifted. The latest of these, from which my own knowledge 
of the subject is chiefly derived, is Prof. H. G. Voigt’s 
Die Geschichte Jesu und die Astrologie (Leipzig, Hinrichs, 
1911). He gives a full and valuable review of the literature 
and endeavors to prove that the grouping of the planets, 
about April 14, 6 B.c., would, if interpreted by the ordinary 
rules of astrology, have led the Magi to infer the birth of a 
personage of importance who might fairly be described as 
King of the Jews.® 


78 In some reviews of Professor Voigt’s book, the fact that he believes the 
visit of the Magi really took place, seems to be regarded as a sufficient reason 
for discrediting his argument, a method of criticism which quite mistakes the 
point at issue. If he is right in his contention, a serious objection to the 
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The conjunction of Saturn and Jupiter in 7 B.c. took 
place, according to Ideler, in May, October, and December, 
and are therefore excluded by the dates implied in the Ode. 
Kritzinger has recently calculated that on March 21, 7 B.c., 
Jupiter rose before sunrise, and on March 31, Saturn in con- 
junction with Mercury rose in like manner.” This again 
does not correspond with the date indicated by the Ode. 
But the situation of the planets in April, 6 B.c., described 
by Voigt (op. cit., pp. 138, 177, and chart at end) and based 
upon Neubauer’s calculations, constituted a veritable “ assem- 
bling.” On the morning of April 14, about 45 minutes be- 
fore sunrise, Mars was below the horizon in the thirtieth 
degree of the Ram, the sun, probably with Mercury, about 
the twenty-second degree, Jupiter just on the horizon in the 
tenth degree, Saturn in the first degree, at the equinoctial 
point, Venus at about the nineteenth, and the moon at about 
the twelfth degree of the Fishes. Thus all seven planets 
were grouped around the equinoctial point within a space of 
only 50°, and four of them were visible above the horizon in 


the eastern sky within the first third of the distance from 
the horizon to the zenith. 

The four days’ discrepancy between the date calculated 
by Neubauer, April 14th, and the date which I have inferred 
from the indications afforded by the Ode, April 10th, is not 
of material importance. Granting that Neubauer’s calcula- 
tions are correct, —a matter upon which I can form no 


historical character of the account in Matthew is removed ; but the event itself 
remains unsupported by other evidence than that of the Gospel. Professor 
Voigt is undoubtedly right in maintaining that the conjunctions of 7 B.c. and 
6 B.c. must have awakened intense interest among the astrologers of that 
age, precisely as those of 1603 and 1604 did among their successors, and 
there can be no theoretical objection to the effort to determine what inter- 
pretation they might have put uponit. But it is not probable that the results 
attained by any one investigator will command the assent of many others. 
We know practically nothing of the methods used in practice by astrologers 
of Persia and Babylonia in the first century B.c., and such evidence as we 
do possess shows that even at a much later period independent and conflict- 
ing systems were in simultaneous use. There is certainly little hope of 
ascertaining what construction the Magi would have placed upon the phe- 
nomena in question. 
7 Voigt, op. cit., p. 12. 
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opinion, —an astrologer of the second century who knew 
that this remarkable assembling of the stars took place about 
the time of the spring equinox, shortly before Christ’s birth, 
and who accepted the story of the appearance of the Star, 
would almost certainly have inferred that the Star must 
have appeared in the first degree of the Ram, and would 
probably have inferred that the sun was 15° distant, 
whether the data before him did or did not warrant the as- 
sumption. Ample proof of this assertion may be found in 
Bouché-Leclercq’s illustrations of the astrologer’s habitual 
disregard of even the most evident astronomical facts when 
they came in conflict with the principles of astrology. But 
it is also possible that the evidence before the writer indi- 
cated April 10th as the day in question ; or failed to indicate 
the date with precision. 

The conclusions I have reached may be resumed as 
follows: Odes XXIII, XXIT, VII, and XX XIX involve con- 
ceptions closely akin to those the existence of which, in 
Odes XIX, XXIV, and XIII, I endeavored in my former 
paper to prove and in substance identical with those of many 
Gnostic schools. Christ descends from heaven to earth; 
passes through intermediate regions of the spiritual world; 
encounters their inhabitants, who desire but are not per- 
mitted to know his nature and his mission; assumes domin- 
ion, upon reaching the region of the planets, over the 
spirits that have hitherto through the planets ruled our 
world, and receives their homage. He is conceived in Ode 
VII as a being of brilliant light and his path is described as 
marked by a trail of light leading from the highest heaven 
to earth, whereby we also are enabled to find our way from 
earth to heaven. In Ode XXXIX the dangers of the inter- 
mediate regions are described as “rivers” and Christ’s path 
as a “bridge” that enables us to cross over them. The 
homage of the star-spirits is described in Ode XXIII as an 
“assembling of the Places,” in Ode XXII as an “ assembling 
of the regions between” or “of the Midst”; it is to be 
identified with the “assembling of the worlds” mentioned 
in the Acts of Judas Thomas, with the “ chorus of the stars ” 
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of Ignatius and, in all probability, with the assemblage of 
all seven planets within 50° around the equinoctial point 
which actually took place in the second week of April of 6 
B.c. The “Star in the east” is supposed to appear in the 
“head” of the “ wheel” of the zodiac, the sign of the Ram, 
soon after the sun has passed through the Fishes, and it is 
probably supposed to be visible as a morning star. Supply- 
ing from computations known to have found acceptance in 
the second century the data necessary to the determination 
of a date, three dates are reached which satisfy the condi- 
tions, April 2, 6,and 10. All, or their correlative dates for 
the Birth and Baptism, are known to have been proposed 
before 200 a.p. April 10 is approximately consistent with 
the assembling of the planets, and is probably the date con- 
templated by the Ode. It is also the date accepted for the 
Annunciation in Ephraem’s day by the church of Edessa, 
although it was inconsistent with the date of the Nativity 
then accepted by the same church — Jan. 6th. This sug- 
gests that it is a survival of an earlier local usage. It 
is probable that these astronomical and astrological specula- 
tions originated among the Syrian Gnostics, about the end 
of the first or the beginning of the second century, possibly 
in the school of Satornilus, the first distinctively Christian 
Gnostic, who flourished at Antioch and was probably con- 
temporary with Ignatius, the Bishop of Antioch, and with 
Basilides, who is said to have taught in Alexandria. 


Nov. 11, 1912. 
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Brief Communications 


HEB. “3/3, ABUNDANCE 


N page 116 I have stated that we ought to read in 
Psalm 90 14 “ION “33 WYSW instead of "P25 WdawW 
‘Jy7on. It might be well to add that we find the same cor- 
ruption in Psalm 143 8, where we ought to read "IWAN 
‘TION “2% instead of ION “P23 Ys"awA. Also in Psalm 
5917 we may substitute TION “D5 pI) for Ips pw 
‘J1on (for 5 cf. Psalm 951). The reading J70M “p23 may 
be influenced by Psalm 92 3 where ‘OM “25 is, of course, 
correct. 


Pavut Havpt. 
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